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forms a single entity in which Confucianism, Taoism and ancestor
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its roots in early Cham culture. The present study attempts to elucidate
different aspects of this religion, and its political-judicial contexts. The
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Abstract

Lantz, Sandra 2009. Wale Worship in Vietnam. Religionsvetenskapliga
studier fran Géavle 4. Uppsala. 87 pp.

The purpose of this minor field study is to study the fishermen and their beliefs
and worship patterns in Viét Nam. Since worship patterns exist all along the
coast from the Gulf of Thailand in the south to Ha Long Bay and beyond in the
north, the study is concentrated to the coastal area of central Viét Nam, that is,
in the Quang Nam surroundings, mainly Hoi An but also Da Nang. Aspects of
how the worship patterns appear in society as well as how the worship is
viewed, both religiously (according to ton gido) and politically, will also be
dealt with. This study is based upon observation and non-structured interviews.
Although partially based upon Grounded theory, the study is also theoretically
inspired by Graham Harvey’s book Animism. Respecting the Living World.
The outcome shows that Ca Ong worship is based upon historical events and
experiences. C4 Ong worship, which is carried out among all fishermen, is
similar throughout the coast though specific dates of worship cermonies may
vary. Politically the religion is not necessarily threatened, although the 1992
Constitution is somewhat ambiguous. The surrounding society respects this
religion, but peasants do not intermingle in festival activities involving the
fisherman’s traditions. There are links with Harvey’s arguments regarding the
animist beliefs and features of C4 Ong.

Keywords: Whale Cult; Whale religion; Whale worship; Ca Ong; religion and
cult; Viét Nam; grounded theory; animism
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“To acquire knowledge, one must study,
but to acquire wisdom, one must observe.”

Marilyn vos Savant






PART 1: Introduction and Disposition

In April, 2004, a 25 m dead whale was washed up onto a beach at Bén
Tre, in the Me Kong Delta. More than a thousand Vietnamese people
from all over Viét Nam converged on the site to burn incense and wor-
ship the carcass, and then to use its bones to build a temple. Whales and
other large sea mammals are routinely beached or washed up on Viet-
nam’s 1,400km coastline. Wherever this happens, the creature is treated
with great reverence and worshipped by local people, particularly
fishermen. The belief of the little-known cult is centred upon the Whale
God, a powerful spirit that can calm the waves and lead seafarers to
shelter. He is known as Cd Ong, which means “Mr. Whale”. Such a
prosaic title is a mark of both fear and reverence, a god so powerful that
even to speak its name is courting danger. Living whales are revered as
well. Followers of the cult never hunt the large marine animals, which
they regard as giant fish. The carcasses of whales that have died natural
deaths are buried with great respect and ritual ceremonies. After three
to five years, the bones are exhumed, shrouded and carried to the
temple to be worshipped, as if the creature was a beloved community
god. Whale funerals always attract large crowds but make the authori-
ties uneasy. Viét Nam’s constitution condemns “superstition”, but the
whale cult is deeply rooted in the country’s culture.'

This was the article I found on the Internet and which caught my
attention as I was searching for a subject for my Minor Field Study in
religion. The religious situation in Viét Nam is quite complex and
eclectic to a certain degree. Out of many religious varieties, the most
common system of beliefs is referred to as ton gido.” However, whale
worship was nothing I had ever heard of before and my curiosity to find
out more escalated as I found out there was no earlier research, at least
not outside of Viét Nam.? Therefore, my only chance to learn more was

! http://www.haivenu-vietnam.com/vietnam-religion-whale-cult.htm 060412.

% Tén gi4o, i.e. the triple religion, forms a single entity in which Confucianism, Taoism
and ancestor worship are all parts.

3 Whale worship; more correctly, C4 Ong worship or L& Cling C4 Ong.
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to find out for myself, and hence my great adventure began. This paper
is the result of the study of Ca Ong worship, carried out in Viét Nam
for a period of three months, between September and December 2006.

The material in this study is divided into eight different parts. Part 1
will deal with the aim and framing of questions as well as former re-
search and choice of method. There will also be a presentation of the
informants followed by definitions, delimitation and ethical principles
as well as a theoretical discussion. In Part 2, I will present a short intro-
duction of the Socialist Republic of Viét Nam and facts concerning the
two main cities where my research was carried out. The religious life in
Viét Nam will be presented as well as statistics about the whale popu-
lation of the Vietnamese coast line. The actual research of the fisher-
men’s worship, its followers and the society is dealt with in Part 3, as
well as the Ca Ong ceremonies and festivals. Part 4 holds the analysis
of the research and is divided into “Worshipping Ca Ong”, “Religion or
Cult?” and “Law and Practice” and Part 5 sums up the study as a whole.
Part 6 and 7 contain the bibliography and the appendix. Part 8 offers a
summary in both French and Vietnamese.

Aim and Framing of Questions

As the aim is to study the C4 Ong worship in central Viét Nam, I intend
to find answers to the following questions in order to address the aim of
the study:

= Who are the followers of the C4 Ong tradition, and how is C4 Ong
worship reflected in their everyday lives?

= Should C4 Ong worship be considered a religion or a cult?

= How is the cult/religion represented in society?

=  What is the general opinion of C4 Ong worship as seen from a “ton
giao” perspective?

= What do authorities say about the cult/religion, considering the
constitutional condemnation of superstitious beliefs?

14



Former Research

The only former research in English on this subject, which I found
while I was still in Sweden, is Philip Taylor’s Goddess on the Rise —
Pilgrimage and Popular Religion in Vietnam. The book is the result of
an ethnographic study of the goddess known as the Lady of Realm, but
has comments on “whale worship” and whale temples. In Vi¢t Nam, I
was offered a book called Lé Hgi Din Gian, Cid Ngu Dan, Ba Ria —
Viing Tau which is a Vietnamese study on fishermen’s worship tradi-
tions, mainly in Ba Ria and Viing Tau in the south of Viét Nam. I was
given this book while I was stationed in Hdi An, and I was told that all
fishermen in the country refer to this book when it comes to ceremonies
and festivals.* Unfortunately there has not been enough time to have
had the book translated thoroughly, which is why I have instead
focused on two other books recommended to me: 250 Pinh Chiia néi
tiéng Viét Nam / 250 Communal Houses and Pagodas of Viét Nam and
Di san — Vdn hoa vdn nghé dan gian Hoi An. The first book is trans-
lated into English, and as the second book is written in Vietnamese, |
have had the chapter on Van Té Ong Ngii (Ca Ong Ceremonial Wor-
ship) translated. The two books, however, only consist of one chapter
each which deals with whale worship, and are not as thorough as the
first one mentioned. Furthermore, I have also used a book called
Glimpses of Viét Nam to research historical and cultural aspects of
importance.

My guide Diing gave me a once-in-a lifetime-opportunity to read
and take part in a doctorial thesis not yet published. This manuscript is
written in English by a Korean scholar named Heonik Kwon, and his
work The Phantom of War, is a study of the Vietnamese ghosts, i.e.
dead souls that have not come to peace because they have not been
properly buried, due to different circumstances. The manuscript has
been a valuable asset to my study, as it gives a good example of how
religious practices in Viét Nam are a mixture of several beliefs, and
also how and why ancestor worship is of such importance. I have
particularly made use of Mr Kwon’s chapter of “The Whale Pagoda”
and also found out that according to Mr. Kwon the Ca Ong worship is
practically the same as the Vietnamese cult of the Tiger Temple. Mr.
Kwon argues that fishermen worship the whale, while hunters in the

* Interview with Gian 061129.
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forest worship the tiger, but that the religious practice and understand-
ing is more or less identical.

Method

I have attempted to conduct qualitative interviews partly supported by
observations. During my stay [ have used a daily diary to keep track of
feelings, weather, happenings and so forth. Throughout my interviews,
I have used a notepad and a digital camera. To avoid misunderstand-
ings, some of the informants have been interviewed on several occa-
sions. | am aware of the problems of having an interpreter when it
comes to direct speech adequately representing. I have tried to do my
best to adress this by using two different interpreters on different occa-
sions. At times, I have had both of the interpreters assisting me in dis-
cussing the outcome of the interviews. I have also had this paper read
through by two of my informants to make certain everything is cor-
rectly understood.

The method I have used is based upon Grounded theory: “Descrip-
tive study Grounded theory begins with a research situation and within
that situation, your task as researcher is to understand what is happen-
ing there, and how the players manage their roles. You will mostly do
this through observation, conversation and interview. After each bout of
data collection, you note down the key issues”.” I have chosen this
method because I have not been able to find a fully satisfactory theory
to support my subject. This study is therefore based upon observations,
as I lived in the fishing village of Cam An for three months, and also on
interviews. The interviews have been more or less semi-structured, as I
have developed the questions as my research has proceeded. Hence,
only a few main questions have been prepared in advance.

My informants have mainly been temple keepers and fishermen of
the villages of An Ban, Ha Quang Pong, Ha My and Tan Thinh. I have
also received help from a local guide, who was also working as an
English teacher, and who also at times served as my interpreter.
Furthermore, I have randomly asked people outside the fishing villages,
i.e. in cities and towns, what they know about whale worship and how

> http://www.scu.edu.au/schools/gem/ar/arp/grounded.html 060920, 15:15.
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they respond to the cult/religion. I also tried to talk to the Hoi An Police
Department, but they were not certain of what or how much they were
able to tell me, so they suggested I contacted the Hoi An Centre for
Management and Preservation, which I did. At the H6i An Centre |
interviewed an employee who also suggested local books dealing with
Ca Ong worship; Di sdn — Vin héa vin nghé dan gian Hoi An and Cii
dan faifo — Hoi An Trong lich su.®

Presentation of Informants

The informants in this study vary from young market women,
neighbours and guides, to employees at local authorities, old temple
keepers and former fishermen. It is of importance, as a reader, to be
aware that all of the informants are, in one way or another, a part of the
fishing community, i.e. they follow the traditions of the fishermen and
hence reflect their way of life. All Temple Keepers are fishermen as
well. The semi-structured interviews have mainly been carried out
among the fishermen and the temple keepers, while the other interviews
have mainly been based on what the informants personally know about
Ca Ong worship and how they refer to it socially. The temple keepers
have chosen not to state their names. However, it is important to state
that their decisions really do not have anything to do with their wish to
remain anonymous; the temple keepers are simply referred to by locals
as temple keepers of their particular temple, and hence their given
names are not considered significant.

= Gian is the President of the Red Cross in Cam An. He is also a
fisherman and Ca Ong worshipper as well as a Buddhist.

= Diing is an English Teacher at the Upper Secondary High School
just outside of Cam An. He also works as an interpreter and has
formerly served as a guide in Pa Nang. He assisted Mr. Heonik
Kwon in writing the future Doctoral Thesis: The Phantom of War.

% These books are published and developed by the Hoi An Centre for Management and
Preservation.
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77-year-old Temple Keeper in An Ban, Hoi An District. The whale
temple in An Ban is more than 200 years old. The temple keeper
and his family have guarded the temple for 50 years.

75-year-old Temple Keeper in Ha Quang Pong, Dién Duong
District. The whale temple in Ha Quang Dong fell apart 5 years
ago, while this is the new temple. The temple keeper has been
guarding and taking care of the temple since it was rebuilt.

73-year-old Temple Keeper in Ha My, Dién Duong District. The
Whale temple in Ha My was moved two years ago due to the con-
struction of a new resort. The temple keeper has looked after the
temple from the day it was moved.

Ngugéii Dién, or Ly, is an 83-year-old fisherman from An Ban in
Cam An. He comes from a family where fishing has been carried
out for generations. Ly does not fish anymore, but all of his
children are fishermen, as are many of his grandchildren. Instead,
Ly writes poetry and lyrics for the annual C4 Ong festival. He also
writes texts which are used in C4 Ong ceremonies.

Lé Loi is a 73-year-old active fisherman from the village of Téan
Thinh.

A female employee at the Hoi An Centre for Management and
Preservation.

Xinh, a saleswoman, Ctra Dai.

A male neighbour, custodian at the Hotel Victoria in Cam An. He
lives by the river, and his father and generations before him are all
fishermen.

A male guide at the Thai Hoa resort in Mui Ne.

Tony, hotel owner on Phti Quéc Island.

Definitions

To be able to address the question of whether the Ca Ong worship is in
fact a cult or a religion, I find it of importance to stress the definitions

18



of the specific words being used throughout this study to avoid any
misunderstandings or misinterpretations. The words are defined as
follows according to the Oxford Dictionary Online, and are used
accordingly.

Animism as a noun can be defined as the belief that plants and inani-
mate objects have souls.” The word animism derives from the Latin
word anima meaning life and/or soul. There is also an adjective,
animistic, originating from the Latin anima.

The noun belief derives from Old English and is defined as a feeling
that something exists or is true, especially without proof. It may also be
defined as a firmly held opinion, a religious faith and finally as a belief
in (trust) or confidence in.?

The noun cult derives from Latin cultus which generally means wor-
ship. The word cult is defined as a system of religious worship directed
towards a particular figure or object. It may also be defined as a small
religious group regarded as strange or as imposing excessive control
over its members. Something popular or fashionable among a particular
section of society can also be defined as a cult.’

The noun pagan can be defined as a person holding religious beliefs
other than those of the main world religions. As an adjective, the word
refers to pagans and their beliefs. The word pagan derives from the
noun paganism, which originates from the Latin word paganus mean-
ing rustic, and also civilian, i.e. a person who was not a “soldier” in
Christ’s army."

Religion is a noun derived from the Latin word religio, meaning obli-
gation or reverence." The word religion is defined as the belief in and

7 http://www.askoxford.com/concise_oed/animism?view=uk 060922.

8 http://www.askoxford.com/results/?view=dev_dict&field- 12668446=belief&branch=
13842570&textsearchtype=exact&sortorder=score%2Cname 060922.

° http://www.askoxford.com/results/?view=dev_dict&field-12668446=cult&branch=13
842570&textsearchtype=exact&sortorder=score%2Cname 060922.

1% http://www.askoxford.com/concise_oed/pagan?view=uk 060922.

1 http://www.askoxford.com/results/?view=dev_dict&field-12668446=religion&
branch=13842570&textsearchtype=exact&sortorder=score%2Cname 060922
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worship of a superhuman controlling power, especially a personal God
or gods. It may also mean a particular system of faith and worship, or a
pursuit or interest followed with devotion.

Superstition as a noun is defined as an excessively credulous belief in
the supernatural. It can also be defined as a widely held but irrational
belief in supernatural influences, especially those which bring good or
bad luck. The word originates from Latin, and is a combination of
super meaning “over” and stare, meaning “to stand”."?

The word worship as a noun derives from Old English, meaning
worthiness and acknowledgement of worth. Worship is defined as the
feeling or expression of reverence and adoration for a deity, and can
also mean religious rites and ceremonies. The word is also connected to
great admiration or devotion, and may also serve as a title of respect for
a magistrate or mayor (His/Your Worship) chiefly British. As a verb,
the word worship, i.e. worshipped or worshipping, is defined as to show
reverence and adoration for (a deity) or feel great admiration or devo-
tion for somebody or something."

When it comes to referring to whales I have chosen to use the Viet-
namese word Cd Ong" throughout the study to emphasize the title the
Cetacean(s) have been given.” Furthermore, I will also use the Viet-
namese word Lang Ong when referring to the Ca Ong temples. The
belief and practices concerning Ca Ong is referred to as “whale cult”
and “the whale religion” as well as “whale worship” in earlier texts and
on the Internet. I will use the term C4 Ong worship in this study to
make it easier on the reader, but also at this point to avoid taking a
stand on whether C4 Ong worship is to be considered a cult or a relig-
ion, which is one of my research questions.

The Vietnamese have two words to describe belief: Tin, which means
“to believe”, and Sw tin nguong, which mean “a belief in”. When it
comes to religious worship the words Su tin nguong are used to de-

12 http://askoxford.com/concise_oed/superstition?view=uk 060922.

13 http://www.askoxford.com/concise_oed/worship?view=uk 060922.

'4 Ca Ong can translate into Mr Whale, Lord Whale or Sir Whale.

15 Cetaceans (Latin) is the collective name for all whales, dolphins and porpoises.
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scribe faith. 7in is a word more used as a synonym of “think”, as in a
sentence like “I believe I can.../ I think I can...” I will therefore use the
English word belief as being synonymous with the Vietnamese Si tin
nguong, accordingly. Furthermore, since the Vietnamese language con-
sists of a system of tones used in various combinations to tell the differ-
ence between the meanings of words, I find it quite essential to spell
out the Vietnamese words within this study accurately. Nevertheless,
any misspellings that might occur are mine.

Delimitation

As I arrived in Viét Nam the typhoon Xangsane hit the central coast,
leaving both Pa Nang and Hoi An in a desperate situation. My intention
to go straight to the central coast had to change, and I also had to cancel
my trip to Cu Lao Cham, as foul weather made the Cham Islands an
unsafe place for tourists. Hence no boat trips were offered during my
entire stay.'® Instead, I chose to travel for three weeks along the coast-
line of Viét Nam which was not affected by the storm, and took the
opportunity to ask questions concerning the fishermen’s Ca Ong wor-
ship wherever I went. This resulted in my becoming aware of variations
in the Ca Ong legends as well as differences between the dates of wor-
ship ceremonies and their origins. Even though small differences do
occur along the coast due to local divergences, the general belief seems
to be the same. In this study, however, my research will only deal with
part of the Quang Nam provincial coastal area, which was my main
intent and was also where I carried out most of my research. I would
therefore like to stress that this study of Ca Ong worship cannot be seen
as representing general belief of the fishermen throughout the entire
country, but instead as the belief and customs of the fishermen in the
villages between Hoi An_and Pa Nang. Perhaps my study could have
included a few more interviews if I had been able to stay in the Pa
Ning-Hoi An area throughout my entire stay. On the other hand, I
would then have missed the opportunity of learning that C4 Ong
worship seems to exist in the entire coastal area: in every port, in every
village by the sea, on the islands and along riversides and deltas.

' Cu Lao Cham is the largest of a group of eight islands called the Cham Islands,
located 1.5 hours by boat from the coast of Hoi An.
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Ethical Principles

After the American War'” the Communist Party forbade religious activ-
ity." Due to this fact, I was uncertain if any of my informants would
end up being in trouble for answering my questions and taking part in
my research. [ have therefore made certain that I was allowed to men-
tion the names and thus reveal the identity of my informants in this
study. I did mention the possibility of anonymity to my informants, but
they all turned down my offer. Given this, I guess I was more con-
cerned by the possible consequences than my informants actually were.

Theoretical Considerations

Sir James Frazer and Edward Burnett Taylor proved earlier interpreta-
tions of animism and definitions of religion. However, my main discus-
sion deals with the more recent theories of animism focused on in
Graham Harvey’s Animism — Respecting the Living World.

Taylor, by some considered the founder of anthropology developed a
theory based on the origin of all religious belief systems in his work
Primitive Culture. The outcome of his definition of religion as a “belief
in spiritual beings” was that animism was looked upon as the essence
of religion.” Hence, Taylor explains animism as part of a primitive
culture is the religious development. Furthermore, he also developed
the term ethnology used as a tool for fully understanding an organized
community or culture as a whole, which Taylor thought was a must.
His thesis statement was that all human beings in essence are the same,
especially regarding their mental capacity.*

Frazer’s attraction to the theory of animism as recounted by Taylor,
resulted in his work The Golden Bough, in which Frazer describes
primitive thinking as involving two different systems: religion and
magic. Magic, he argued, was closer to science than religion, since
magic was a way of attempting to “establish and use the laws of cause

' Since the study is set in Viét Nam, and the Vietnamese population refer to what
people in the West normally call the Vietnam War as the American War, I have chosen
to use their term in this instance.

'8 Interview with Diing 061114,

' Pals. 1996. p. 24.

20 Pals. 1996. p. 20.
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and effect.””' In Harvey’s Animism — Respecting the Living World, the
author wants to reclaim the term animism as being worthy of further
consideration, and thus no longer seen as a primitive way of thinking
and as the primitive error of life.”? In his work, Harvey considers the
important implications of animist world views, exploring whether or
not animals, plants, rivers and so on are regarded as persons. In the
chapter on the Maoris, the belief of mana and tabu is dealt with in
terms of the evolution of human cultures. The mana is manifested by
the beliefs of the people and their dedication and responsibility to carry
out particular things, while fabu mean they are restricted from doing
certain things or have to approach specific situations with care and
etiquette. Moreover, Maori understandings are based on collaborative
and associative pairs which intertwine. The pairs are inseparable;
hence, without a partner neither member of a pair could exist.” Pairs
like male and female, sacred and profane, birth and death, past and
future, ancestors and descendants and many more are to be found. The
discussion of animism among Maori people is challenged by Harvey as
he asks if one can separate “life” from its opposites, which for the
Maori never would be taken into consideration.

Animism is also, according to Harvey, tightly connected to pagan-
ism, the beliefs of Pagans or Heathens which the author refers to as
“those who identify themselves with the ancestral religious traditions of
Europe [...] and as members of a spectrum of nature-celebrating spiri-
tualities”.” Pagan animism embraces the elements, animals and plants
of nature as other-than-human persons by greeting those who inhabit
places visited on special occasions. At times, this community of
respective and responsible persons also includes persons such as
deities, ancestors and faeries. The belief that animals as being people is
claimed by animists who base their evidence on the fact that animals
are not just alive; they also communicate and relate. Animals do things
in an intentional and purposive manner although much of it is done
without interest in humans.

Animism is often found among hunters and fishermen and Harvey
describes the hunt for food as a sacred occupation where animals are

2 Thrower. 1999. p. 103.
2 Harvey. 2006. p. 28-29.
2 Harvey. 2006. p. 50-52.
 Harvey. 2006.p. 85.
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looked upon as spiritual equals.”® “Without salmon returning to our
rivers and streams, we would cease to be Indian people”.* The quote is
made by a Native American woman, who Harvey interprets as viewing
the salmon as having such importance that food, offerings, ceremonial
worship, survival etc signifies the essence of Native American culture,
i.e. that the culture of the Natives would cease to exist without their
primal cultural person. The animist belief in this sense is the respectful
act of the fish person, sacrificing his flesh to other people. Particular
places and land that also involve features of animism since they are of
vital importance are “not just environments and ecologies but persons
[...] and participants in the wider ecology of life”.*” Furthermore,
Harvey argues that animism is not only about the possession of life but
also about relationships between persons. Death, he says, can serve as a
test of strength of those relationships, and death can be conceived of as
a transformation rather than a final cessation. The transformation might
be what life is all about, and hence funeral rites are to help aid the dead
on their way. Harvey comes to the conclusion that animism is not to be
seen as a part of the religious development, but as a definition of a
religion. “A person is responsible for the well-being of those with
whom they are in touch” according to new animism, which is based
upon the belief that the presence of each person, taken together creates
the community of life in which we all relate to each other.”®

% Harvey. 2006. p. 116-118.
26 Harvey. 2006. p. 103.
" Harvey. 2006. p. 109.
% Harvey. 2006. p. 212.
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PART 2: Viét Nam

Viét Nam, officially known as the Socialist Republic of Viét Nam, is a
country in Southeast Asia which is situated in eastern Indochina,
bordering China, Laos and Cambodia. The name of the country is a
reordering of Nam Viét, the name of an ancient kingdom from the
ancestral Vietnamese that covered much of today’s northern Viét Nam
and southern China. The country has a tropical monsoon climate with
an 84 percent humidity average, but the climate tends to vary
considerably from place to place because of the variety of topographi-
cal features and differences in latitude.

The population in Viét Nam was estimated to 84,402,966 in July
2006 and there are a total of 54 ethnic groups, of which 53 are referred
to as minorities.” The largest ethnic group, called Viet or Kinh,
representing 86.2 percent of the population and is concentrated to the
deltas and coastal plains.*® Each of the minorities has their own
language and culture, and Vietnamese Qudc ngir and ethnic languages
are both used in parallel in elementary schools.

Languages and Culture

The Chinese, Indian, Khmer and French cultures have influenced the
Vietnamese language, religion, architecture and art. Viét Nam has also
been able to preserve its own cultural identity and traditional values.
The Vietnamese argue that “to build a modern culture for a multi-ethnic
nation” preservation of old traditions and customs are as important as
acquiring values from other countries and states around the world.*' Tt is
important to be aware of the cultural influences contained in the Viet-
namese language and its development through time, as many of the

% https://www.cia.gov/cia/publications/factbook/geos/vm.html
3% Mai Ly Quéng. 2003. p. 68.
31 Ibid. p. 109.
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older texts still used during Ca Ong ceremonies are written in Nom and
symbols still occur in Han.**The ideographic Chinese script (Han),
which came into existence 50 centuries ago, was taught in Vietnamese
schools for almost 20 centuries, as the Chinese Han established their
rule over Viét Nam in the 2™ century B. C. E.** The Han script was
transformed into Nom script by the Vietnamese during the 8" century,
in order to be able to record the sounds of Vietnamese. Nom was com-
monly used, particularly in literature, until the 19™ century. In the 17"
century Alexandre de Rhodes, a French missionary, devised the Qudc
ngir script by using the Roman alphabet. During the French colonial
period and until the end of the 20" century, French was used in schools,
and Vietnamese was only considered to be a second language. Not until
1955 C.E. was Quoc ngir officially introduced, replacing French.**

In Viét Nam, the Gregorian calendar is used in everyday life. How-
ever, on holidays and festivals, the traditional Lunar Calendar is used.
The Lunar Calendar, which begins in the year of 2637 B. C. E., is based
upon the orbit of the moon around the earth. One month is approxi-
mately 29. 5 days and there are 345 days in one year, which each year
divided into 12 months.* The days which are missing, compared to the
solar calendar, are compensated for every third year, as one more
month is added. Since the first day of the month is determined by the
day during which the moment of the new moon arrives, the Lunar New
Year varies every year and occurs somewhere between January 21 and
February 21. In total, the Lunar Calendar is chronologically four to six
months behind the solar calendar.

Religion

In Viét Nam, people ascribe to several different canons of beliefs
simultaneously. Vietnamese people are mainly Buddhists and Confuci-
ans, but are also Roman Catholics and Protestant as well as followers of
the Vietnamese religions Cao Pai, and Hoa Hao. Cao Dai is a Viet-
namese religious movement founded in 1919, which holds a pantheon

*? Interview with Van 061129.

33 B. C. E. = Before Common Era.

3* Mai Ly Quang. 2003. p. 83-85.

3529. 5 days, or more exactly 29 days, 12 hours and 44 minutes.
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of saints containing a diverse range of figures including Confucius,
Julius Caesar and Joan of Arc, among others.*® Hoa Hao was founded in
1939 by Huynh Phu So as a form of Buddhism, concentrating on people
in their homes rather than on temple worship, and the founder is
considered a prophet among the adherents.”” Hoa Hao and Cao Pai both
claim approximately two million followers each, mainly in Viét Nam.*
The major religious inheritances in Viét Nam come from China;
Confucianism, Taoism and ancestor worship have been mixed with
ancient Vietnamese animism to form what today is called ton giao, the
triple religion, which is a single entity. Each element exists in a pure
form even though the majority of the people refer to themselves as
Buddhists, although that is not entirely the case.” Mahayana Buddhism,
for example, requires its followers to abstain from eating meat, but
Vietnamese Buddhists have adopted the religion to fit the Vietnamese
way of life and they therefore avoid meat only two days each month:
during the full moon and the new moon.

Ancestor worship is a religious practice based on the belief that a
deceased family member has a continued existence. The ancestor is
believed to take interest in the world and also to be able to influence the
fortune of the living as they continue to live in another realm. The
Vietnamese believe that existence is a continuum stretching through
birth, a life spent on Earth, followed by death and a spirit existence in
another realm. There is a widespread belief that those who die a violent
death become malignant spirits and endanger the lives of those who
come near the haunted spot. This is most likely to occur if the deceased
has not been given a proper burial or if the heirs do not know where to
find the person’s remains.*In Viét Nam, families also worship the
House God (Tho cong) and villages worship the Village God (Thanh
hoang). The entire nation worships the very first kings, and the Four
Immortal Gods (Tu Bat Tu), i.e. God Tan Vien (preventing flooding),
God Giong (resisting and defeating foreign invaders), God Chu Dong
Tu (along with his wife moving out of poverty to consistently build his

36 Wilkinson and Charing. 2004. p. 25.

37 Ewald. 2003. p. 192.

3% http://www.wikipedia.org/wiki/Hoa Hao and http://www.wikipedia.org/wiki/Cao_
Dai 070309.

3% A Buddhist is not necessarily only a Buddhist, but is also partly Confucian and
Taoist, and is most certainly an ancestor worshipper.

* Interview with Diing 061114.
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fortune) and Goddess Lieu Hanh (heavenly princess who left Heaven
for Earth in the yearning for happiness) have been regarded as
extremely beautiful national values. Mother worship is somewhat
different, and is linked to Vietnamese animism. The belief probably
originates from ancient Vietnamese folk-beliefs in fertility, nature and
man and includes the worship of plants, animals and matriarchal god-
desses called Mdu. The female goddesses are to be found in lakes, seas,
rivers, forests and so on, and are believed to have male counterparts. As
paganism is defined as religious beliefs other than those of the main
world religions, and often involves different ways of worshipping
nature, Mother worship can be seen as a part of paganism, in the same
way as pagans may be seen as a part of animism.

In Vietnamese religion, animism is a prominent feature which
affects the daily life, as everything is believed to be conscious and part
of the world, whether dead or alive; that is, everything is believed to
have a soul. Vietnamese tend to worship species of animals which are
easy to come by in the riverside regions like water-birds, snakes, and
crocodiles. Folk beliefs and animism have endured and become mixed
with orthodox religions.*’ Because of the religious traditions of the
Cham Pa people and their devotion to Shiva, Viét Nam is in all
probability more or less influenced by Hinduism. Shiva is believed to
descend from the Vedic god Rudra. Rudra is portrayed in the Vedas as
an archer whose arrows carry illness and death. At the same time he is
also believed to be a healer of a thousand diseases. Rudra is also said to
be the father of the storm gods, the marutes. Shiva is worshipped as the
destroyer and re-creator, and he is depicted in many forms, often
carrying a trident. The eve of each new full moon is a night sacred to
Shiva. Ganesha, the son of Shiva, is considered the god of wisdom. He
has the power to help humans, and is known as the “remover of
obstacles”.* Generally, in Shivaism, the belief is centered upon the
worship of the Shiva lingam. Its female counterpart, Yoni, the symbol
of the goddess Shakti, is often depicted in lingam temples as Shaktism
is closely related to Shivaism.*

41 hitp://www.vietnamembassy-usa.org/learn_about_vietnam/index.php?path%5B0%35

D=culture&path%5B1%5D=beliefs_and _religions&print=yes 061227.
2 wilkinson & Charing. 2004. p. 33.
# Shakti is one of the consorts of Shiva.
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In 1992, a new State Constitution was approved, replacing the 1975
version. The constitution reaffirms the central role of the Communist
Party of Viét Nam in politics and society, and the State also declares
that its national provisions on religious freedom are in conformity with
international standards. Although the state of Viét Nam claims to
respect religious freedom, “freedom of belief and religion is respected
and protected by the State of Viét Nam “limitations remain on religious
communities’ freedom to worship and practice their faith without
restrictions.*

Viét Nam recognizes only six religions: Buddhism, Catholicism,
Protestantism, Islam, Cao Pai and Hoa Hao. Article 70 of the 1992
Constitution shows the ambiguity of freedom of religion as it states
“no-one can misuse beliefs or religion to violate the law”. Those relig-
ions that are believed to be a threat to national security, i.e. those who
are not under Communist Party control, are suppressed. Because of this,
the Vietnamese government has been criticized for its religion viola-
tions. However, due to recent improvements in religious liberties, the
United States government no longer considers Viét Nam a Country of
Particular Concern.” Stephen Liston, the director of the Office of Inter-
national Religious Freedom, explained why Vietnam had been excluded
as a Country of Particular Concern:

When Viét Nam was first added to the list of Countries of Particular
Concern in 2004, conditions for many religious believers were truly
dire, with campaigns to force people to renounce their faith in certain
regions, dozens of religious prisoners, and the harassment and physical
mistreatment of some believers. Over the last two years the government
of Viét Nam has put into place new laws prohibiting forced renuncia-
tions, which provided the opportunity for registration of many hundreds
of congregations, he said. It legalized hundreds of meeting places and
allowed for training of hundreds of new clergy members. The govern-
ment has released all prisoners held on the basis of their religious
beliefs.*

#8193, Second Periodic Report Addendum 020423.

4> Country of Particular Concern is a designation by the United States Secretary of State
(under authority delegated by the President) of a nation guilty of particularly severe
violations of religious freedom under the International Religious Freedom Act (IRFA)
of 1998 (H.R. 2431) and its amendment of 1999 (Public Law 106-55).

46 «US Lawmakers Question Assessment of Freedom of Religion in Vietnam”, Michael
Bowman, Washington, 21 December 2006. http://www.voanews.com/english/2006-12-
21-voa57.cfm 070115 13.33.
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The International Relations Committee Vice Chairman Christopher
Smith did not approve of the decision: “It is difficult to believe that in
only one year, the situation in Viét Nam has improved sufficiently to
warrant its removal from the list.”¥ Viét Nam is said to have relaxed
the controls on freedom of worship but generally there is no true free-
dom of religion.*

Pa Ning and Hoi An

Nam Trung B (South Central Coast) is one of the regions of Viét
Nam. It consists of the independent municipality of Pa Nang and 5
other provinces: Quang Nam, Quang Ngai, Binh Dinh, Pht Yén and
Khanh Hoa. The city of Pa Nang is located on the coastal area of cen-
tral Viét Nam, in the DPa Nﬁng Province. In the middle of the 16"
century, Pa Nang was a small port for goods in transit and ship repair.
It gradually developed into a commercial port replacing Hoi An in the
early 18" century, when European shipbuilding was improved and large
deep draught vessels could easily enter Pa Niang Bay. The China
Beach, approximately 30 km long, stretches all the way from the City
of Pa Nang to the ancient town of Hoi An. There are several fishermen
and fishing villages along the coastline and each little village is said to
have their own Lang Ong.* Hoi An is located in the Quing Nam
province, and the city of approximately 80.000 people was established
between C. E. 1602 and 1618 by Nguyén Phuc Nguyén. Hoi An used to
host a harbour at the Thu Bon River, which served as an important
trading centre of Southeast Asia for centuries.

The Cham people are an ethnic group living in Cambodia, Viét Nam
and Thailand. The minority group is believed to descend from the
Hindu Kingdom of Cham Pa. The dominant religion of the Cham
people was Shivaism, and the culture was heavily influenced by India.
In Viét Nam, My Son served as the religious centre of the Cham Pa
Kingdom and at its peak, in the 9" century C.E., the Cham ruled over a

47 «US Lawmakers Question Assessment of Freedom of Religion in Vietnam”, Michael
Bowman, Washington, 21 December 2006. http://www.voanews.com/english/2006-12-
21-voa57.cfm 070115 13.33.

8 http://www.queme.net/eng/e-docs_detail. php?numb=331 070116 18.12.

4 Lang Ong is the Vietnamese word for whale temple.
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great part of southern Viét Nam, with its base around present-day Pa
Néng. Cham remains are still to be seen at Phan Thiét, Nha Trang and
around the Me Kong Delta province of Chau Doc. The Cambodian
Kingdom of Angkor is perhaps most famous. Today the population,
numbering approximately 100,000, is mainly concentrated on the
central coast and most Chams are Muslims (Cham Bani), though still
heavily influenced by Hinduism. There are also significant Hindu
(Balamon) and Mahayana Buddhist minorities.*

15 kilometres off the coast of HOi An there are seven islands called
the Cham Islands. The islands are believed to be the first place in the
Quéang Nam provincial area where the Cham people settled between the
4™ to 14™ centuries. Lao Island (Cu Lao Cham) is the biggest of the
Cham Islands, and served as a main port during the Cham Pa king-
dom.’" In the early 19th century, Nguyén Anh, the first King of the
Nguyén Dynasty, was rescued by Ca Ong at Cu Lao Cham while being
chased by the soldiers of Tay Son.”® Therefore, he built a temple of
worship on Cu Lao Cham and the tradition for worshipping C4 Ong in
Viét Nam’s central coast might have begun.*

Whales of the South China Sea

They [whales] are among the most intelligent creatures on Planet Earth.
They have dwelled in all the oceans of the Planet for over 3 million
years. They are some of the largest creatures Earth’s history has ever
known.**

During my interviews, I found out that the fishermen bury and held
ceremonies not only for the whales, but also for dolphins and porpoises
that come to shore, since they all belong to the order of Cetaceans.
Even Cambodians and Laotians say that they do not hunt dolphins, and
believe that bad luck will result from killing them.” There are approxi-

>0 Cambodia has the largest concentrations of Chams.

! http://www.hoiantourist.com/hoianbeachresort/english/excursion.html 060509.
32 Nguyén Dynasty 1802—1945.

>3 Interview with Ly 061124

>* http://www.ancientspiral.com/dolphin1.htm 070121.

35 http://www.iucnredlist.org/search/details.php/44555/all 070121.
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mately 20 different Cefaceans found in the South China Sea and around
the Vietnamese coastline: the Humpback Whale, Pygmy Sperm Whale,
Dwarf Sperm Whale, Rough-Toothed Dolphin, Indo-Pacific Humpback
Dolphin, Indo-Pacific Bottlenose Dolphin, Pan Tropical Spotted
Dolphin, Spinner Dolphin, Striped Dolphin, Common Dolphin, Risso’s
Dolphin, Melon Headed Whale, Pygmy Killer Whale, False Killer
Whale, Short-Finned Pilot Whale, Irrawaddy Dolphin, Finless Porpoise
and Dugong.’® The fishermen say they respect all Cetaceans but only
worship the Ngoc and the Chuong (see below). However, the fishermen
always hold a ceremonial funeral and bury any Cetacean stranded or
found dead at sea.

The Chuong is known in English as the Sperm Whale (Physeter
catodon) and is found in the Atlantic Ocean, the Pacific Ocean, the
Indian Ocean and also rarely in the Arctic Ocean. The adjectival noun
Sperm in the name is referred to the sperm oil obtained from the
animal’s head. Some suggest that it may refer to the large size of the
male’s retractable penis, of approximately 2 m. The male Sperm Whale
reaches 20.5 metres in length while the female reaches 12 metres and
weighs up to 57 000 kg. The head, which is up to 1/3 of the total body
length, differs from all other whale species and its brain is the largest of
mammalian brains, weighing up to 9 kg.”’ A Sperm Whale can swim to
depths of 3219 metres, but is most likely to be found at a 1000 meters
depth to feed on squid. The Sperm Whale is in danger of stranding it-
self when it moves towards shore, probably because it is so well-
adapted to deep water swimming. Today Sperm Whales have a popula-
tion of approximately 150 000 worldwide, and are included along with
the Pygmy Sperm Whale (Kogia breviceps) and the Dwarf Sperm
Whale (Kogia sima) on the TUCN Red List of Threatened Species.*®

The Ngoc is a kind of Cetacean in the South China Sea, but the
fishermen are not certain what the mammal is called other than

38 http://www.arbec.com.my/marinemammal/speciesintro.php 010721,

5T Physeter catodon, Sperm Whale — MarineBio.org. Retrieved Monday, January 22,
2007, from http://marinebio.org/species.asp?id=190

% JUNC = World Conservation Union. http://www.iucnredlist.org/search/search.
php?freetext=whales&modifier=phrase&criteria=wholedb&taxa species=1&redlistCat
egory%5B%5D=all&redlistAssessyear%5B%5D=all&country%5B%5D=all&aquatic%
5B%5D=all&regions%5B%S5D=all&habitats%5SB%S5D=all&threats%5B%5D=all
http://www.iucnredlist.org/search/details.php/41755/summ 070121.
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Ngoc.¥Hence, the cetacean is possibly known in English as the
Irrawaddy Dolphin (Orcaella brevirostris) which is found near rivers
such as the Ganges and the Mekong as well as the Ayeyarwady River
(Irrawaddy River) from which it takes its name. Its range extends from
Australia and Papua New Guinea to Indonesia, India, Thailand,
Myanmar, Laos, Viét Nam and the Philippines. The Irrawaddy Dolphin
reaches up to 275 cm and the weight of an adult exceeds 130 kg. It is
identified by its bulging forehead, short beak and 12—19 teeth on each
side of each jaw. Irrawaddy Dolphins feed on a variety of fish,
crustaceans and cephalopods. The total number remaining of the
species is unknown, since they rarely show themselves above water and
are difficult to identify. The Irrawaddy Dolphin is found on the [UCN
Red List of Threatened Species.®

% Ngoc means “pear]” in Vietnamese.
5 http://www.iucnredlist.org/search/details.php/15419/all 070121.
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PART 3: Field Research, Interviews
and Observations

The Vietnamese are very much out-dooring people, who rather spend
their days on their front porch, in the streets and on pavements if not
riding their motorcycles or working the fields. A new day begins as
early as the sun rises, except for the fishermen who have left home in
the evening to return around 5 o’clock in the morning to distribute fresh
sea food to the local market places.

Ca Ong
In Viét Nam, it is mainly the fishermen and their families who worship
Ca Ong.® Although most Vietnamese, including fishermen, worship
their ancestors, some of the fishermen also consider themselves
Buddhist, while others only take part in activities concerning Ca Ong.
The fishermen insist that the episodes involving C4 Ong are historical
facts rather than mythological beliefs.” The worship of C4 Ong is
believed to be a creed of the Cham Pa people and their beliefs con-
cerning whale worship, and is said to be found in early Khmer
cultures.®

There are at least two legends to support Ca Ong worship around the
Vietnamese coast. One of the legends seems to be more common to the
country as a whole, while the other is locally attached to Hoi An and
the Cham Islands. The widespread legend of the whale probably has its
core in the surroundings of Phan Thiet, referred to as the whale relig-
ion, and is quite prominent in that particular area. C4 Ong worship is
believed to have been formed a long time ago when a whale rescued
villagers from a monster who was terrorizing the people. Because of the

*! Interview with Xinh 061113.
%2 Kwon. 2006. P. 211-228.
53 http://www.muinebeach.net/vanthuytu.htm 060915.
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heroic act of the whale, the ancestors of the villagers started to worship
the whale, using its carcass and bones in temples.*

Figure 1. The Lang Ong of An Ban. Photo: Sandra Lantz.

In Hoi An, King Gia Long was defeated at Tay Son while at war, and
had to escape. During this era, many fishermen perished at sea, but the
king did not have any option other than to escape with his men in a
boat. As the king and his men set off, they were struck by a great storm.
Suddenly a large creature arose to the surface and rescued the king and
his crew by bringing them ashore. As the creature went back into the
ocean, leaving a dazed king on the beach, the king’s men tried to
explain to the king that they had been saved by Ca Voi.” To express his
gratitude towards C4 Voi the king announced its new name; Ca Ong
Nam Hai cu toc ngoc long Chi than, which in short becomes Ca Ong.%
The name C4 Ong means Sir Fish or Lord Fish and is pronounced with

Shttp://www.i gougo.com/travelcontent/Journal EntryFreeForm.aspx?ReviewID=12241
86 061217.
o Ca Voi means “elephant fish” or “elephant at sea”.

% Interview with Ly 061124.
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respect and dignity, if pronounced at all. Ca Ong’s actual name, though,
is Nam Hai cu tdc.”” However, the fishermen not only relate legends,
but also self-experienced moments to state their beliefs and to encour-
age a continued belief. Some events are even told to children as fasci-
nating bed-time stories. Around 1950 Ly was fishing outside the Phan
Thiét — Nha Trang waters along with the captain of the boat. The boat
was a small traditional boat, and could only hold two people. Suddenly
the fishermen were in the middle of a storm and the captain of the boat
panicked. They both started to pray to Ca Ong as they fetched rice and
salt to spread in the water around the boat, thanking C4 Ong in advance.
Within five minutes, the waves had settled and the ongoing storm kept
a five square meters radie from the boat. As Ly and his friend watched
the storm, C4 Ong came to the boat and laid himself next to the hull. C4
Ong did not leave the boat until the fishermen could spot the Dragon
Mountain near the shore of Phan Thiét.*

Figure 2. Ha My temple site facing Pa Nang. Photo: Sandra Lantz.

7 Nam hai means the ocean or the sea.
% The C4 Ong who rescued Ly was 14 metres long.
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Another Ca Ong rescue narrative involves a son and his father. Early in
the morning, they set off shore to buy fresh seafood from the fishing boats.
On their way back home, they were caught in the middle of a raging
storm which thrashed their boat and left father and son floating in the
water. As the father started to pray, Ca Ong saved them by lying approxi-
mately half a meter under water, making sure the father and son could
climb up to rest on the back of Ca Ong. C4 Ong stayed until the fol-
lowing morning, when the father and son were rescued and brought to
shore by the local fishermen who found them.®On the South China
Beach, there were two brothers who were considered devoted wor-
shippers of C4 Ong. The brothers were more or less known for their
ability to always manage through storms and heavy rains and their boat
was never damaged, although other fishermen had gotten into trouble
due to foul weather. Fishermen believe that because of their devotion and
constant dedication to Ca Ong, they could sail the sea without worries.™

Practically every fishing village along the South China Beach has its
own Ca Ong temple of worship, called Lang Ong, and each temple has
its own temple keeper who mainly works as the temple custodian. The
temple keeper is often the oldest man of the village and, following tra-
dition, the title is passed on to family sons. The first and fifth day of
every month, the temple keeper burns incense to honour Ca Ong. The
incense sticks, which in Vietnamese are called Huong, which mean
good, are burned to bless the spirits and all other things involved in the
ceremony, and also to make everyone feel at ease. By lighting incense,
the smoke from the sticks brings food to the gods via the air. The cere-
mony ends once the incense goes out.”'The fishermen look upon Ca
Ong as a God and ask for his protection at sea. Ca Ong is also seen as a
protector of the boats, as he helps the boats ashore by laying tightly
beside the hull’s side. The greatest fear among fishermen is death in the
open sea, because dead fishermen are believed to wander in eternity as
wandering ghosts if they do not find a home to rest. It is believed, how-
ever, that fishermen who have perished at sea are in need of funeral
rituals to help the souls come to rest and thus find a home. Ca Ong
brings the lost souls at sea to shore so they can find peace. In order for
Ca Ong to bring the souls, it is important to pray for the lost ones

% Interview with Ly 061124
0 Interview with Lé Loi 061124.
" Interview with Van 061112,
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because the souls might have been captured by Mau Ma, the Goddess
of the Sea. Therefore, to have Mau Ma release the souls, the fishermen
hold ceremonies where they worship and pray to Mau Ma, and then
sacrifice her portrait in exchange for the souls of the lost fishermen.”

At times when C4 Ong is stranded, he will not only bring lost souls
ashore but good fortune will also come to the fisherman who first dis-
covers him.” The fisherman will then wrap a white bandana around his
own head to show that he is in mourning, and to show Ong luy respect.
The bandana also shows that the fisherman is impure, and will be for
the following 100 days.”™ The rest of the fishermen in the village avoid
fishing off shore for one month to honour Ong luy. One thing that dis-
tinguishes Ca Ong from other creatures of the sea, especially fish, is
when the dead Ong luy is found on the seashore. Normally a dead fish
is swarmed by flies who feed on the carcass, but on Ong luy, no flies
are ever found. This contributes to the fishermen’s belief that Ca Ong is
special and worthy of admiration.”The most important thing about Ca
Ong, the fishermen say, is his eyes. The eyes reflect the soul, and who-
ever has looked into the eyes of C4 Ong knows that it is the same thing
as looking into human eyes. The fishermen say that they can tell the
difference between male and female Ca Ong, and that there is a special
temple for the Goddess, Ba Baah. The temple of the Goddess was built
where Ba Baah was once stranded, but prayers can be carried out in
either temple to any of the deities desired. However, most Ca Ong who
are stranded i.e. Ong luy, are male. In Binh Thuan on the south-central
coast, the locals worship a female deity called Dink Co in a temple next
to the Lang Ong temple. The goddess is as Ca Ong said to protect
people at sea.”

There are a few guidelines or pieces of advice to follow among the
worshippers of C4 Ong. The fishermen are said not to eat dog meat at
any time, if they want C4 Ong to help them. This is based upon the fact
that whales do not eat dog meat and by not eating dog meat the fisher-
men give Ca Ong their full respect. Perhaps this can be linked to
dolphins being scientifically referred to as the dogs of the sea. Further-

"2 Interview with Diing 061122.

73 The fishermen call a C4 Ong who has drifted ashore Ong luy.
™ Interview with Gian 061124.

7 Interview with Gian 061124,

76 Taylor. 2004. p. 216-218.
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more, a fisherman cannot wear a necklace made from claws or one
having claws attached to it, since the claws are said to make Ca Ong
uneasy.”” Women are not allowed to enter the temple during menstrua-
tion or when in grief. They are also considered impure on the 1% and
15" of each Lunar month and are thought to upset C4 Ong if they enter.
If a woman goes to the temple when she is impure, the fishermen
believe that one of them will not be rescued by Ca Ong at sea. The
fishermen make one exception to entering the temple as possibly im-
pure, and that is during ceremonies. Fifteen years ago, wedding
processions were not allowed to go near the temple at all. It was bad
luck even to look at the temple since Ca Ong in that case was not being
shown the uttermost respect. Nowadays wedding processions are not an
issue, but the question is how much the old tradition still remains in the
minds and acts of the worshippers.”

Figure 3. Traditional round boats at South China Beach. Photo: Sandra Lantz.

" Interview with L& Loi 061125.
"8 Interview with An Ban Temple Keeper 061122.
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The fishermen have a specific schedule as when to fish near the beach
and when to go offshore. This schedule is linked to the Lunar Calendar

40



and the fishermen simply follow the phases of the moon. From the 20"
to the 10™ of the Lunar Calendar, the fishermen fish offshore. Before
the fishermen leave, the fishermen turn to the temple to burn incense
and to pray for protection and good fortune while at sea. Hence, the
boats are blessed and different kinds of food are sacrificed at the beach.
Finally, paper dolls are sacrificed to Miu Ma. The paper dolls
symbolize each crew member, and are offered to the goddess as an
exchange for not risking their own souls at sea and thus returning home
safely.

Between the 1% and the 9™ of each Lunar month, the fishermen fish
close to the shore. This kind of fishing is carried out in small, round
traditional boats in which one fisherman alone is standing. This kind of
fishing used to be the most dangerous kind of fishing since the boats
easily flipped over. As each boat only holds one fisherman, he could
not rely on getting any help if the boat capsized, and thus many
perished. The boats have now been reconstructed, although they have
maintained their traditional design, so they will not sink if they flip
over.” During the full moon, the 10™ to 20™ of each Lunar month, no
one goes fishing. The fish are said to be growing new teeth and there-
fore will not bite anyway, and therefore fishing is a waste of time.

Every six months, the boats in Phan Thiét are repainted and given a
totem, which is significant for every boat. The boats are then blessed at
sea by a monk, and a ceremony is held.* The fishermen of the South
China Beach do not have anything corresponding to this tradition, but
on the prow of small boats the fishermen paint eyes. Some argue that
the eyes symbolize the eyes of C4 Ong, and that he will lead the fisher-
men to where the fish is.®' Others claim that the eyes do not have any-
thing to do with the worship of Ca Ong. Instead, the eyes are painted in
favour of the Tree Goddess, Mdc, to treat her with respect and gratitude
and as thanks for letting the fishermen build the boat from tree/wood. A
whale tail by the rudder of small boats is there to help the fishermen
find their way as Ca Ong guides them to where the fish is, and also
helps them find their way back home.

If fishing boats at any time end up in a storm, prayers to Ca Ong are
said to rescue the fishermen. As C4 Ong comes to succour, he brings

" Interview with Diing 061111.
% Interview with a guide in Mui Ne 061007.
8! Interview with Diing 061111.
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his own crew members. First of all, C4 Ong helps calm the waves and
then takes his position by the hull to support the boat. Meanwhile, his
crew watch out for any danger that might linger at sea, i.e. mainly
sharks. The crew of Ca Ong are two swordfish (con cd dao), two giant
shrimp (z6m), two sucking-fish (cd ép) and two giant squid (con muc).
As the fishing boat is brought into calm waters, Ca Ong and his crew
set off. Vietnamese fishermen do not consider any of the Ca Ong crew
members as edible.”

Funerals, Ceremonies and Festivals

Traditions such as C4 Ong ceremonies and festivals are in general
carried out the same way throughout Viét Nam, although the dates may
vary. The differences mainly depend on the wealth of the village and
how frequently the ceremonies and festivals are carried out. Many
villages hold one major annual festival and several minor ceremonies.
C4 Ong funerals occur on an irregular basis.®

In 2005 an 80 kg Ong luy was stranded in Ha Quang Péng and in
2003, a 200 kg Ong luy was brought to shore at An Ban after being
caught in fishing net. As the tradition dictates, a C4 Ong ceremony was
conducted and usually most people from the fishing villages are
present. During the ceremony, Ong luy is put in a coffin made of
bamboo with its inside dressed in red paper. Before the fishermen carry
him along the shore to the village Lang Ong where he will be buried,
the lid of the coffin is sewed to the bottom. As the procession walk by
the temple site, the coffin is lowered to ground level while passing; all
in respect to Ong luy. It is said that only the elderly in the fishing
village agree to bury Ong luy; the young ones are too afraid. The fear is
based upon the belief that one of the souls carried ashore by Ong luy
might still be restless and thus try to find a body to reside in. The place
of Ong luy burial is marked by an incense holder and is usually right
next to the temple.

* Interview with Gian 061129.
8 More correctly, Ong luy funerals.

42



Figure 5. Bones from Ong luy stranded on South China Beach and kept in the
Lang Ong. Photo: Sandra Lantz.

N

In 1962, right before a funeral for Ong luy was about to begin, several
whales came swimming towards the shore. The fishermen were
walking in procession from An Ban to the Ctra Pai temple of Ca Ong
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carrying ceremonial drums as this happened. The whales at sea circled
around for as long as the ceremony went on, and then they disappeared
in the depths of the ocean. The fishermen interpret this as the whales
coming to take a last farewell and to pay their respect to Ong luy. These
kinds of happenings are said to occur quite often at Ong luy funerals
and therefore people continue to believe.* During the ceremony food,
fruit and ghost money are sacrificed. It is worth noticing that seafood is
never eaten during ceremonies and the Vietnamese, fisherman or not,
do not eat whale meat, ever. Three years after the burial, Ong luy is
exhumed and his bones are carefully cleaned and put in the sun to dry.
Then the bones are cleaned with antiseptics and placed in a coffin
inside the Lang Ong. The bones of Ong luy serve as a remembrance of
those who have perished at sea, since the sea does not leave any trace of
death as land does. In some villages, the bones only remain in the
temple for as long as it takes until Ong luy once again is stranded, and
then the bones are reburied on temple grounds. Fishermen in other
villages keep all the remains from Ong luy inside the temple, in a large
coffin. The reason as to why there is a difference in behaviour between
villages is mainly because of the varieties in size of the temples and the
temple areas where Ong luy is buried.*® Older temples tend to be larger,
whereas newly built temples hardly have temple grounds. Due to in-
vestments in infrastructure many roads have been refurbished, which at
times resulted in even smaller temple grounds. Because of the limited
space, both inside the temples and on temple sites, fishermen in some
villages have decided to cremate the bones instead, once the bones are
replaced by those of another Ong luy. Recently a Lang Ong at the
South China Beach had to be moved because of construction work; a
new resort is being built. When this happens, an expert is called to find
a new suitable place of worship. The temple can only be moved after
the fishermen have prayed for a good day and asked if the new place is
a good place for worship. Unfortunately, the new sites available tend to
be further away from the beach and sea shore.*

Both annual C4 Ong ceremonies and festivals occur among the
fishermen. Some of these festivals are held on the same date throughout
Viét Nam, and some of them are not. Each fishing village also has their

8 Interview with Gian 061125.
% Interview with Ha Quang Péng Temple Keeper 061122.
8 Interview with Hi My Temple Keeper 061122.
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own specific date of ceremony based on the day the first Ca4 Ong was
stranded in that particular village. Ceremonies usually last one day and
focus on prayers, whereas festivals last for a period of three days and
include both songs and prayers. The oldest man in the village, who has
a birth year that matches that of the particular year of the ceremony,
leads the ceremony. For example, if the ceremony is held in the year of
the Cat, the man leading the ceremony should also have been born in
the year of the Cat.
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Figure 6. Ghost money — Vietnamese and American bills.
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A ceremony always starts with Van Té Ong Ngii, a ceremonial worship
to Ca Ong.¥ First, an announcement is made as to where the worship
ceremony will be held, i.e. the country, province, area, village and
temple. Then the present season is presented and three prominent
fishermen, usually older men with a great deal of experience, step
forward to lead the ceremony. The leader of the three men stands in the
middle of the temple, and the other two stand on each side of him as the
ceremonial worship begins. The second part that follows is called Sdc,
meaning God. The three men invite the gods to attend, i.e. the four
kings of the seas; Bic bang Duong — King of The North (Barents Sea),
Nam béang Duong — King of The South (The Indian Ocean), Tay béang
Duong (An d6 Duong) — King of The West (The Atlantic and The
Mediterranean Sea) and Dong bang Duong (Thai binh Duong) — King
of The East (The Pacific Ocean).*® Between each call for the gods, the
three men get down on their knees in worship. In the third part, which

8 Trén Vin An. 2005. p. 357-359. See original text in Appendix.
88 The Pacific Ocean is called Nam Hai in Vietnamese.
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normally takes more than an hour, the men invite the gods of heaven,
the gods of below, the gods under water, the gods under ground and all
the Cetaceans and all other fish in the sea. The procedure during the
invitation is carried out the same way as when the other gods are being
called upon. In the final procedure, the gods are offered gold, silver
coins made of paper, water and wine, all which have been placed on the
altar before the ceremony begun. On the altar there is also incense, red
candles, flowers, white wine, cakes, bananas, rice, salt, sweet soup and
sticky rice for the gods. A barbecued pig is also an important offering,
but chicken is also accepted on the altar if there is no pig at hand,
though seafood is strictly forbidden. The gods accept the offerings as a
sign of confirming the fishermen and their respect towards Ca Ong and
of all the gods assisting mankind. This ceremony is repeated once a
year, even if no festival is held.¥

On the coastline between Hoi An and Pa Nang the fishing villages
arrange a major festival every third year on Lunar calendar January 15,
the full moon. The festival used to be arranged every year but because
of a lack of funds, the fishermen now have had to change their tradition.
Each participant and family in the fishing village contributes to the
festival by offering money, but it is not enough. The festival, which
lasts for three days, is arranged at Ctra Pai Beach, and fishermen from
Pa Ning are invited to attend.” At 4 o’clock in the morning, the festi-
val is initiated by three prominent men, following the Ca Ong Ceremo-
nial Worship traditions, the Van Té Ong Ngii as mentioned above. It is
believed that because the 15™ is the first full moon of the year, C4 Ong
is present in spirit. On the temple site, the fishermen set tables of food
for their deceased loved ones and also for those perished at sea. The
festival attracts both adults and children, and both men and women are
dressed in traditional Ao dai. An Ao dai is the Vietnamese traditional
dress designed to be comfortable I the Vietnamese hot weather. The
translation of Ao dai is “long gown” and the outfit is a close-fitting
high-collared gown, split to the waist and worn over loose trousers. The
female Ao dai gown is generally long, while the male gown is shorter
and looser. The Ao dai is considered both alluring and provocative, as it
covers everything but hides almost nothing.

% Interview with Gian 061125.
% Interview with Gian 061125.
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Figure 8. Burial place on temple ground for Ong luy. Photo: Sandra Lantz.

A festival which takes place among the fishermen in Pa Néng City is
the Cau Ngu festival, and is held after the Tét holidays to worship Ca
Ong. The Cau Ngu is a 2-day festival held around mid-march, Lunar
Calendar, and is arranged to show the fishermen’s respect and gratitude
for Ca Ong. The first day is a ceremonial day, and the second day is a
carnival. As preparation for the festival days, the altars in C4 Ong
temples are decorated brightly and solemnly, and families place offer-
ings on the altars. The fishermen decorate their ships with flowers and
lanterns, and during the festival, the chairman reads and carries out the
Van Té Ong Ngti the first day. Early in the morning the following day,
the fishermen and their families beat the drums and sing as they accord-
ingly set out on their boats off to sea. In some regions, this ceremony
proceeds from one village to the next, showing solidarity. As with all
festivals, each region has its own way of worshiping, though this kind
of festival usually includes traditional games of the coast i.e. games and
theatrical activities performed in the water. The games symbolize the
crewmembers of each fishing boat, and are thought to help them
overcome any eventual obstacles preventing them from working as a
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team at sea. The festival ends at midnight as the official ceremony is
conducted, and incense is burned as a classical Vietnamese opera is
played by an orchestra.”

In Binh Thuan, the fishermen celebrate the Pua linh, also called the
Ba trao Opera, a festival honouring Ca Ong. The festival is only held
once every four years, and has been arranged for over 300 years. Dur-
ing the ceremony, which is held on the riverbank the second day of the
Lunar Tet Festival, boatmen sing and pray to the whale while rowing.
The texts in the lyrics focus on Ca Ong, involving prayers of peace,
favourable winds, safe voyages and a good catch. The festival is rich in
performances, depicting scenes of fishermen at sea among other things.
Between October16™ to18th of the Lunar Calendar, the fishermen in the
Ba Ria — Viing Tau Province and the fishermen of Hoi An and Da Ning
hold the Lang Ca Ong festival, which is carried out in a similar manner
as the Ba trao Opera. Nghinh Ong is another festival devoted to C4 Ong
worship and is celebrated at the Ong Pagoda in Phan Thiet between
August 16" to 18" Lunar Calendar and also in Ba Ria — Viing Tau.
There are several more Ca Ong festivals that can be mentioned in Viét
Nam, but the main difference between them are their celebration dates.
The worship itself is somewhat similar.

Authorities and Locals

During the communist era that followed the after-war, many temples
were abandoned and destroyed due to the communist prohibition
against religion.”” The Communist Party stated that they did not believe
in religion, which surprisingly enough was in opposition to what former
president H6 Chi Minh proclaimed. Before this, each year, on the 15"
of January, Lunar Calendar, the fishing villages used to receive a letter
from President HO Chi Minh to encourage their worship.” The commu-
nist ideology concerning religion lasted until the 1992 Constitution,
which in Article 1 stated “Citizens have the right to freedom of reli-
gious belief and of having a religion, and freedom of non-belief and not

"Ihttp://www.danang.gov.vn/home/view.asp?id=84&id_theloai=954&id_tin=8843
061228.

%2 The period after the American War 1975-1992.

% Interview with Diing 061115.
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having a religion”.”* But it was not until recently that Vice Prime Minis-
ter Tran Phuong held a speech during a conference in Ha N6i empha-
sizing the importance of respecting people’s beliefs and non-beliefs. In
his speech, Tran Phudéng quotes St Augustine’s words “Unless you
have believed, you will not understand” and thereby also states his own
belief which is quite remarkable considering the former communist
stance.” Mr Phuiong concluded his speech by adding that it is important
to respect one’s ancestors and to keep believing that death is not an
ending but a new beginning. If one does not respect the dead, one is not
in contact with his body.”

The prohibition on religion was considered by locals to be a way for
the Communist Party to control the people, and to avoid the fear that
religious devotees of any religion would become too numerous, and
turn against the state.”” In other words, the law was an expression of
fear and ignorance concerning people’s beliefs. The prohibition led to
the decay of many temple sites, which was also the case with the Lang
Ong of Cira Pai. As the temple was neglected, the tide washed the last
remains of the old religious stronghold away. The Lang Ong of Cura
Dai served as the main temple on the South China Beach, and was the
place where all festivals were held. As the temple was washed away,
the annual festival in Hoi An was split up between three other Lang
Ong, which resulted in more expenses for an already indigent group of
people.” Archaeologists and scientists were also insensitive about the
worship of the fishermen, as they wanted the bones for exhibits in local
museums. After the new constitution, the traditions of the local fisher-
men have finally been accepted and the bones can remain as relics
found in Lang Ongs. The Hoi An Centre for Management and Preserva-
tion contributes to the arrangements of C4 Ong festivals and also makes
tourists and people in the villages aware of the ceremonial events. The
Centre works to preserve the religious diversity in the Hoi An sur-

* ORDINANCE OF THE STANDING COMMITTEE OF THE NATIONAL

ASSEMBLY NO. 21/2004/PL-UBTVQHI11 OF 18 JUNE 2004 REGARDING
RELIGIOUS BELIEF AND RELIGIOUS ORGANIZATIONS (Translation) http:/www.
freedomhouse.org/religion/country/vietnam/Ordinance%200n%20Religion.pdf 061228.
%5 Nisi Credideritis, Non Intelligetis (Lat.)

% Interview with Diing 061115, after listening to the recording of Tran Phuong’s
s;)eech in Ha No6i 060122.

" Interview with Diing 061114.

% Interview with Gian 061129.
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roundings by engaging scientists to carry out research in the form of
field studies, resulting in published articles and books available at the
Hoi An Centre for Management and Preservation.”

Locals living in the areas near the South China Beach are generally
aware of the Ca Ong worship and traditions. However, peasants live a
different life and, differences in opinion concerning C4 Ong worship
exist.'” Some peasants argue that it is morally wrong to “worship a
bunch of bones” but as good Buddhists, they do not interfere with the
fishermen’s beliefs. Furthermore, peasants consider the beliefs of the
fishermen to be superstition, and C4 Ong funerals are looked upon in
disdain.'”" Some fishermen argue that the belief of Ca Ong is simply a
belief and not religion; by believing and showing respect, the fishermen
are helped at sea. Others feel that the annual ceremonies and everyday
worship of Ca Ong and its homecoming wandering ghosts are of such
importance in the fishermen’s life that it is fair to refer to the belief as a
religion. Although most of the ceremonies take place within the fishing
community, fishermen go to the market to buy various portraits of im-
portant spirits. This act causes tension among fishermen and peasants,
as the Vietnamese government does not fully accept that pictures of the
spirits and gods can be purchased or even sold. Vietnamese police are
said to have relaxed their regulations, but the sellers and buyers may
still risk being fined at times.'” This is because spirits are referred to as
something supernatural, and superstition is not allowed according to
Vietnamese law. The fishermen do not sense that they have a choice as
to whether to purchase the portraits or not; if those perished at sea do
not get proper guidance as to the whereabouts of Ca Ong, Mau Ma or
other foul water spirits may claim even more souls.

% Interview with a female employee at the Hoi An Centre for Management and
Preservation 061106.

"% Interview with Xinh 061106.

191 Kwon. 2006. p. 211-228.

12 Kwon. 2006. p. 211-228.
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PART 4: The Complexity
of Ca Ong Worship

Frazer’s argument that primitive forms of religion are equal to magic
which is actualized in the establishment and use of the laws of cause
and effect cannot be applied in a satisfactory way to Ca Ong worship.
This is because the worship of C4 Ong is not just an ancient tradition
based on the history of the fishermen. It is also a combination of a sys-
tem of religious beliefs involving ancestor worship, ghost wanderings
and animist beliefs. For the fishermen there is no actual “cause and
effect”; it is simply a way of life and an important one that is. They do
not live by the laws of cause and effect but with them in symbiosis. The
fishermen clearly state this through their own experiences and meetings
with C4 Ong, and by telling their stories they emphasize the importance
of believing among their families. This, I argue, can also be likened
with the Maori mana and tabu; dedication, responsibility, respect and
care. If the fishermen do not care for and respect Ca Ong, they will not
receive his help and hence ancestors suffering from lost souls will never
find peace. Since Viét Nam is highly influenced by Chinese culture, |
also find it fair to assume that the belief in yin and yang which is found
among the Vietnamese population, fishermen included, in fact can be
regarded as another example of inseparable twin concepts. The
male/female categories are in the Viét Nam context represented by Ca
Ong and his female counterpart, Ba Baah. It is important to note, how-
ever, that the comparisons made between mana and tabu and yin and
yang are based upon their relation towards each other as inseparable
pairs, and not on an idea that the two pairs share a definition.

It is difficult to fully describe the core of the worship, as the fisher-
men involved are a product of today’s Vietnamese society and thus
their worship has been influenced over time by various opinions and
laws as well as other forms of religious beliefs. The Vietnamese ton
giao i.e. the religious blend between Confucianism, Taoism and ances-
tor worship mixed with Vietnamese animism which has turned to a
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more or less specific religious belief, not only portrays the Vietnamese
society but also points to the extensive range of varieties in beliefs
available to a presumptuous believer. Taylor’s early theory of animism
as a “primitive error” and animism as a part of the development of
religion paint a mistaken picture of fishermen living, according to
Taylor, in a religious “primitive era”. The belief and worship of C4 Ong
may descend from early Hinduism, but why is it that religions of
ancient times are to be considered primitive? As presented by Graham
Harvey, animism does not separate persons but unite and connect all
elements of life. The C4 Ong worshippers already know that.

The outcome of the research indicates that Ca Ong is a broad term,
including not just whales but all cefaceans. At first, the worship pointed
towards an animist relation to Ca Ong, focused on the fishermen’s
respect for the sea and its inhabitants. As the research proceeded, new
doors were opened which revealed perhaps the essence of the worship;
Ca Ong as a preserver and protector of lost souls at sea and also as a
guide with the divine purpose of accompanying wandering ghosts to
their resting place. Once again, Harvey’s theory of “new animism”, in
which he argues that all elements of nature are persons fits, the descrip-
tion of Ca Ong worship. Ca Ong is both God and human, he is in con-
tact with both the spiritual and the non-spiritual world and he is consid-
ered an important person in the lives of the fishermen. Like pagans, Ca
Ong worshippers welcome deities and kings among others to attend
their ceremonies. Furthermore, the fishermen base the day(s) of each
festival and ceremony on the phases of the moon, which, I would argue,
is considered a person too, and is thus indispensable in the community
of life of the fishermen. Since the worship of Ca Ong is thought to be
derived from the Cham Pa people, and the religion of the Chams origi-
nates in early Hinduism, the animist features of C4 Ong worship are
likely to have been influenced by Hindu beliefs. As Shiva was the most
important deity of the Chams, is it then fair to assume that Ca Ong has
certain similarities with the Hindu deity? C4 Ong festivals are mainly
looked upon as worshipping Ca Ong, but they are in fact as much a
fertility festival. Furthermore, C4 Ong creates a link between the pre-
sent life and the afterlife. He preserves the ancient traditions and his-
torical events as he brings wandering spirits ashore, and he destroys
evil as he rescues the wandering spirits from devious water spirits. In
Ca Ong worship there are different temples to be found, depending on
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whether the worship is directed towards C4 Ong or to his female coun-
terpart, Ba Baah. Still, the interaction and combination of the whale
God and Goddess are of importance since they represent creation, as
the lingam and yoni in Shivaism. Furthermore, the original name of Ca
Ong is said to be C4 Voi — elephant fish. Is it fair to assume that Lord
Ganesha, as a son of Shiva and hence tightly connected to Shivaism,
depicted with an elephant’s head and with the ability to help humans
and remove obstacles, is a part of the birth of Ca Ong as a god? As
Shiva is also believed to originate from the Vedic god Rudra, whose
sons were weather gods, would not he, as a father, be more or less in
control of his sons? That is, since C4 Ong is able to calm the waves and
escape storms, is fair to assume that Shiva might possess the same
ability towards his sons? An interesting aspect of and possible connec-
tion between Shiva and C4 Ong is the lingam symbolism. Being the
greatest mammals on earth, though living at sea, whales have the
largest dorks of all mammals. To fully understand C4 Ong worship, I
believe it is necessary to find the connection to the Chams and their
culture, as well as their connections to Hinduism. It is therefore of
importance to make an ethnographic study involving not only the
Chams but also every religious belief found in C4 Ong worship, no
matter how “primitive” it might have been labelled, to potentially
structure and chart the origin and core of C4 Ong worship.

Religion or Cult?

Some followers claim that Ca4 Ong worship is a religion, while others
refer to it as plain belief and therefore nothing but a cult. The peasants,
however, are most likely to ignore taking a stand in this matter since
they, as Buddhists, simply respect the religious beliefs of others.
Looking at the different definition of each of the words, it is obvious
that there is nothing that practically sets the two words apart, yet many
aspects link them together. Ca Ong worship can be considered a cult
based on the fact that worship is directed toward a particular figure or
object, in this case Ca Ong. The peasants may regard Ca Ong worship
as strange and it surely is a belief only among the fishermen, although it
is not fair to assume that the cult is neither popular nor fashionable. The
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belief itself also centres upon worship, from which the word cult is
derived.

C4 Ong worship can be referred to as a religion based on the system
of faith and worship to which the fishermen subscribe. Furthermore, the
fishermen believe in a superhuman controlling power, although one
related to the sea. The eyes of Ca Ong tell that he is of human origin,
and although he is looked upon as a God among other gods and spirits,
he is the supreme deity. This is based on the importance of Ca Ong as a
rescuer, not only in the present lives of the fishermen, but also in the
afterlife of the wandering spirits. The fishermen thereby show devotion
and gratitude towards Ca Ong in two different aspects. Perhaps there is
no difference as to what a cult is and what a religion is. The definitions
of the word cult can easily be applied to any of the world religions of
today as easily as the definition of the word religion. In a sense, all
more or less organized religions are cults, but cults that are more clearly
respected are referred to as religions. Unfortunately, the world cult in
today’s society has become negative, and the use of the word is largely
pejorative. Because of this, perhaps it is time to redefine the two words,
since it seems to be of importance to stress the difference. Perhaps it is
more suitable to use the words of Eric Sharpe: “To define religion
is...far less important than how to possess the ability to recognize it

when we come across it”’.!%

Law and Practice

As far as Ca Ong worship is considered, the State more or less ignores
religious activity today. People are allowed to believe, but they are not
encouraged to do so, which in a way the ambiguity surrounding free-
dom of religion more or less confirms. The greatest enemy of Ca Ong
worship is, sadly enough, tourism. As tourists are attracted to the beach
areas of Viét Nam, the government finds it necessary to invest in high
quality resorts and decent roads, which in time may be devastating for
Lang Ongs close to the shore. Since fishermen are not encouraged to
continue their worship, it is fair to assume that remaining temples may
be forced to move or even be torn down in the near future. The popula-

193 Sharpe. 1983. p. 47.
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tions of Chudng and Ngoc in the South China Sea are both on the Red
List of Threatened Species. The Native American woman in Harvey’s
study claims that her people would not exist if their cultural person, that
is, the salmon, would cease to exist. I dare argue that the same thing
would happen to the fishermen worshipping Ca Ong. Ca Ong implies
so much more to the fishermen than “just” a god represented as a
whale. C4 Ong represents the essence of life of which death and
ancestor worship is a part, hence Ca Ong is the cultural person of the
Vietnamese fishermen. Hopefully, the IUNC will manage to help
preserve the cetaceans, as future Ca Ong rescues otherwise probably
will become even rarer. An extinction of either species would have a
devastating effect on the fishermen.
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PART 5: Conclusion

In all things of nature, there is something of the marvellous.
Aristotle (384-322 BC)

The outcome of the analysis shows that Ca Ong worship is acknowl-
edged and widespread in Viét Nam if one concentrates on the coastal
area. The fishermen of each village keep their worship and traditions
somewhat alike, although the dates of worship vary. If C4 Ong worship
truly originates from the Chams and the Khmer culture, it is likely to
find followers in both Cambodia and Thailand, and an answer to the
question of why the fishermen only worship two kinds of cetaceans can
possibly be found there. The link to Hinduism might even help in trac-
ing Ca Ong worship all the way to India.

It is clear that Ca Ong represents so much more than a divine mam-
mal and a supreme deity of the sea, as Vietnamese ancestor worship is
tightly linked to C4 Ong worship as well. The protection at sea, which
the fishermen pray for, is only one part of an intricate set of beliefs
concerning Ca Ong worship. Furthermore, the important rescue of the
wandering spirits of the sea will be accomplished only if the fishermen
continue believing. Because of this I dare argue that regardless of
whether the State decide to fully accept the worship or banish it, the
fishermen will find a way to help the lost ones. Ca Ong is the cultural
person of the Vietnamese fishermen, and they will continue to treasure
and honour him as long as their culture remains.

Based on the fact that the use of the word cult is mainly pejorative, |
would argue that Ca Ong worship is to be referred to as a religion.
Today nothing really separates a cult from a religion, and because of all
the religious beliefs in the modern world it is perhaps time to adjust to
reality by adapting a modern way of thinking when it comes to worship,
faith and religious beliefs. In Vietnamese the name of the religion is L&
Cting Ca Ong.
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Appendix

The appendix contains the following: Questions, Ceremonial Worship
of Ca Ong and Images.

Questions

It is of importance to stress that since the interviews were semi-struc-
tured, the questions below are not placed in any particular order.

Are you familiar with Ca Ong worship?

What do you know about the worship/cult/religion?

Is Ca Ong worshipping a tradition of all fishermen?

How often do C4 Ong ceremonies occur?

What is the main difference between a ceremony and a festival?
How is a festival carried out?

Do the fishermen worship Ca Ong every day by prayers?
Does the worship/cult/religion have a name?

Why do the festivals have different names?

Is the worship/cult/religion centred on a legend or myth?

Are there any written records of early Ca Ong worship or is it an oral
tradition?

Are fishermen also Buddhists?

Who arranges the festivals?

From where does the worship/cult/religion come from?

How is the worship viewed by other locals, such as peasants?
How do authorities look upon the worship of the fishermen?
When was the last time a whale stranded?

Who participates in Ca Ong festivals and funerals?

How long has Ca Ong been worshipped?

Is the worship/cult/religion for fishermen only?

Of what importance is the moon to the fishermen?
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What is it about the whale that makes him different and worthy of wor-
ship compared to other species?

Do the fishermen worship a particular whale or all species?

Why do small boats have a whale tail on the rudder?

Is Ca Ong worship well known in society?

Do the children of the fisherman’s families also become fishermen?

Is the worship strong among younger fishermen as well?

Has anyone ever met Ca Ong at sea?

Is the whale to be seen as a God or as a whale with divine powers?

Is the worship a tradition among all fishermen?

How does one pray and worship Ca Ong?

How are Ca Ong funerals carried out?

Why are eyes painted on each side of larger boats?

What do authorities say about the worship?

Is the belief legally accepted or do the fishermen carry out their wor-
ship in secret?

When did the Communist Party agree upon the issue of freedom of
religion?

What do authorities say about C4 Ong funerals?

Ceremonial Worship to C4 Ong (Original)

VAN TE ONG NGU

Pai Nam quéc, Quang Nam tinh, Pi¢én Ban phu, Thanh Chiém téng,
Thanh Chau xa, Van Lang thon, tu nhan xuan tiét, 18 1¢ cau yén, can tri
chanh bai.......... ta than hién............ hiru phan hién.................
hiép bon x6m, bdn van thién nam tin nit dai tiéu dang.

Tu nhan xuén tiét, 18 18 cau yén

Can di cam lap, han am, tu thin, kim ngan huong den thanh chudc
thi pham chi nghi

Cam chi cdo vu:

- Sét chi ham hoang, quang dai chi dirc phd bac hién hoa trang huy
gia tang duc trung hung Pai Can qudc gia Nam Hai tir vi thanh nwong
thuong ding than.
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- Sdc chi Cao cat quang d6 dai vuong gia ting hudng mé vi lugc don
héu phu huu trege duong thuong déng than.

- Séc chi duong oai ngy du bao chuéng kién thuin hoa nhu ham
quang Théi giam Bach ma thugng dang than.

- Séc chi Ngii hanh thanh méu tién nwong gia ting tin hod mic van
thuén thanh hoa ty tu nguyén trang huy duc bdo trung hung thugng
dang.

- Séc chi Thién-y-a-na dién phi Chta Ngoc gia ting hdng nhan phd
té linh cam diéu thong méc tudng anh oai trang huy duc bao trung hung
thuong dang than.

- Sic chi Bén xtr thanh hoang bao an chanh tryc hyu thién dén
ngung gia tang tinh hau duc bao trung hung thuong dang than.

- Sic chi Duong phi phu nhon trudc phong hoang 4n quang té trang
nhu doan tu trai thuc duc bao trung hung thuong diang than.

- Sic chi Nam Hai cu toc Ngoc Lan tir té chuwong linh trg tin trimg
tram gia ting udng nhuan dyc bao trung hung trung dang than.

- Sdc Ngii phuong ngii & ngii vi Long vuong gia tang anh linh hich
truge sing huong hod muc nhén triém an hiép hoang khai quang té
huong 4n tudn trach trung déng than.

- Sdc Ha ba thuy quan gia ting hoang 4n quang t& hoang bac linh
tinh trung dang than.

- Sic Tt duong thanh qudc cong gia ting chiéu anh, cam tng trung
dang than.

- Séc Bich son thach tuong gia ting mac van anh oai déng than.

- Séc Pong nam sat hai Lang Lai nhi dai tuéng quan gia ting dong
man chi than.

- Khong 16 Giac hai dang tién 6ng

- Kim nién hanh khién hanh binh chi than

- Ciru thién huyén nit tién nwong

- Thuy long than nit tién nuong.

- Tt dau nha cam déng than

- Ly ngu, 1y lyc déng than

- Ba chiia nuéc chi dire ton than

- Chanh chu cang mon chi than

- Cu 1an, cu luc chi than

- Thuy tinh, thuy té chi than

- Ong Ngu, ba Ngu chi than

- Ba Vang (Dang) chti nuong nuong
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- Tam d4u ciru vi xich l4n chi than

- Son xuyén nhac doc chi than

- Ctru phuong bat hudng ba dao chi than

- Ngii phuong thuy dao than quan

- Ngii phuong dao thé cong thin quan

- Ngii phuong thd cong than quan

- Pong tri tu mang tao phi than quan

- Hung, Binh nhi vi tuéng quan

- Tai, Quy nhi vi thai ti

- T4 ban liét vi bon x&t chu duong thanh

- Hitu ban liét vi bon x& chi 4m thanh

- Bén x1 liét vi don nwong

- Ngii phuwong Chi ngung Man nuong

- Tiéu dién dai si diém khau quy vuong

- Tién hién sang tao vdng nghé chi than

- Thugng son ha thuy liét vi chu linh

- Noi giang ngoai hai on hon thap loai ¢ hon dang ching ham lai
phu huong

Viét cung duy tén than:

Luong hang phd t& duc dai thi sanh, ho hiém nguy di thira binh tich
kinh ba tinh thi€p, chuong anh linh nhi trg thuan thuwong thuong, ngac
lang trimg thanh hién nhién hué phiét tir hang van gia sanh phat té bi
xuan dai tho duy nhét 16 phudc tinh. Tu nhon 18 18 cam ngu vi thanh
nguyén ky chiéu giam tich di khuong ninh, ngudng lai ton than chi hu¢
gia.

Phuc vi can céo.

(Do ong T ran Ba, 98 tuéi ¢ Cam Chdu, Hoi An, Quang Nam, Viét Nam
cung cap ngay 20/10/1988)
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French and Vietnamese Summary

To make this field study available to a greater number of people I have
had a summary translated into both French and Vietnamese.

Résumé Francais
Introduction

En surfant au hazard sur I’Internet j’ai vu un article publi¢ dans un
journal vietnamien en 2004 mais en anglais. L’article porte sur une
baleine échouée a Ben Tre dans un delta du Me Kong. Il a été dit que
des milliers de Vietnamiens sont allés a la plage ou la baleine géante a
été trouvée. A cet endroit ont été allumés des feux et on a pri¢ a la
baleine et aprés on s’est occupé avec la baleine pendant des cérémonies
diverses. L’article indiquait aussi que chaque année des baleines
s’étaient échouées le long de la cote de V.N. (1400 km) et dans ce cas
la baleine est honorée sur la plage surtout par les pécheurs. La priére,
dans D’article décrit comme le culte, est basé sur la croyance d’une
baleine dieu puissant qui se dit pouvoir calmer les vagues sur la mer et
transporter les pécheurs en difficulté a la plage. Il s’appelle Ca Ong,
traduit dans l’article comme Monsieur baleine, et il dit que tout le
monde ne prononce pas son nom avec respect pour ce qu’il prétend. En
plus on ne prie pas que pour les baleines mortes mais aussi pour les
vivantes et elles ne sont jamais chassées par les pécheurs vietnamiens.
Quand une baleine est échouée on célébre une cérémonie d’enterre-
ment. Aprés trois ans les os sont creusés, nettoyés, et transportés au
temple pour les priers. Dans ’article il est dit que les funérailles attirent
souvent beaucoup de gens, ce qui n’est pas aimé par les autorités et la
constitution vietnamienne elle-méme rejette la superstition. Mais le
culte de la baleine est profondément fouillé dans la culture du pays.
L’article m’a rendu curieuse et intéressée de la croyance en la baleine
des pécheurs vietnamiens. Pendant la période de septembre a décembre
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2006 j’ai passé mon temps le long de la cote vietnamienne, surtout dans
les villages de péche entre Hoi An et Da Nang.

Disposition

Le matériel de cette étude est divisé en huit parties différentes dont la
premiére: I’introduction ancienne, des questions, la ancienne recherche
et le choix de méthode. Une présentation des informateurs, des
définitions diverses, des limitations et des principes étiques fait
également partic de la premiére section, aussi bien que les débuts
théoriques. Partie 2: Une introduction courte sur le Vietnam République
Socialiste et les deux villes servies comme le point de départ de cet
examen. Le climat religieux au Vietnam est présenté et la statistique sur
le nombre des baleines dans la mer chinoise du nord. L’examen est
montré dans la troisiéme partie, et ’analyse figure dans la quatriéme
partie. La partie 5 est le résumé et partie 6 et 7 une liste de littérature et
les appendix. Dans la partie 8 figure le résumé entier en francais et
vietnamien de 1’étude entiére.

Le but et les questions

Le but de I’étude est d’étudier la croyance des pécheurs en les baleines
Ca Ong. Pour atteindre cette objective on a posé des questions:

e Qui prie 2 Ca Ong. Comment leur tradition et priéres sont elles
reflétées dans leur vie quotidienne?

e Prier: c’est le culte ou la religion?

e Religion/culte comment est- il représenté dans le reste de la société?

e Les autres personnes, comment regardent — elles la croyance en Ca
Ong en relation de “tam giao™?

e Les autorités que pensent-ils de la religion/culte parce que la
constitution condamne les croyances superstiticuses?

L’ancienne recherche

L’ancienne recherche sur la croyance et la tradition des pécheurs, que
j’ai rencontrée avant mon départ, était : Goddess on the rise — pil-
grimage and popular religion in Vietnam de Philip Taylor. Ce livre
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porte essentiellement sur la déesse, Lady of Realm, mais dans le livre il
y a aussi un commentaire sur le culte des baleines au Vietnam, j’ai su
d’une étude vietnamienne qui résultait dans le H6i Dan Gian, Cia N
Dén, Ba Ria — V~ung Tau — trés utile pour comprendre les cérémonies
et les festivals exécutés sur la méme maniére dans tout le pays. D’autres
livres que j’ai lu : 250 Communal Houses and Pagodas. Le premier de
ces livres a été traduit en anglais et le deuxiéme j’ai eu la chance de
’avoir traduit, Van Té Ong Ngf, réalisation cérémonielle. Dans
Glimpses of Vietnam j’ai trouvé ce qu’il me fallait pour compléter des
faits historiques et les différences culturelles. Mon guide Dung m’a
donné une occasion — une-fois dans-ma-vie, — de lire une thése de
doctorat pas encore publié. Le manuscrit appartient a un Coréen,
Heonik Kwon, et son livre The Phantom of War est une étude des
esprits vietnamiens, ¢’est-a-dire des esprits vietnamiens morts qui n’ont
pas trouvés le calme. Le manuscrit a servi de ressource précieuse
permettant de mieux comprendre les pensées spirituelles des
vietnamiens, mais aussi le chapitre “The Whale Pagoda”, (dans lequel
la croyance en Ca Ong selon Heonik Kwon), c’est le méme que le culte
du Temple du Tigre. Heonik Kwon dit aussi que les pécheurs prient a la
baleine et les chasseurs dans la forét prient au tigre et que la
compréhension et la pratique sont a peu pres identiques.

Méthode et théorie

Mon point de départ a été qualificatif concentré sur des interviews
qualificatives et une observation participante. Pendant mon étude j’ai
utilisé des journaux, des blocs-notes, un appareil photo digital. Pour
éviter au maximum les malentendus, beaucoup de mes informateurs ont
été interviewé plusieurs fois. J’ai eu besoin des interprétes et a cause de
cela j’ai perdu “une conversation directe”, j’ai donc fait le plus possible
pour éviter que 1’information précieuse soit perdue, je me suis servie de
deux interprétes, des fois en méme temps. L’essai complet a été lu par
deux de mes informateurs pour découvrir des malentendus éventuels.
La méthode utilisée est basée sur le principe de Grounded Theory
quand je vivais dans un village 8 Cam An pendant trois mois. Les inter-
views ont été sémistructurels quand j’ai développé les questions en
travaillant avec la recherche. Seulement quelques questions ont été
préparées. Mes informateurs sont surtout des pécheurs des villages di-
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vers le long de Cua Dai. J’ai aussi regu de 1’aide d’un guide local et j’ai
également demandé aux personnes dans Hoi An central. Hoi An Centre
for Management and Preservation m’a également aidé a trouver de
I’information importante.

Définitions, Limitations Les Principes Ethiques

Afin de répondre a la question si la croyance en Ca Ong est une religion
ou un culte, Oxford Online m’a apporté de 1’aide avec les définitions
mentionnées de religion et culte. J’ai aussi choisit de référer a la
croyance (Ca Ong) comme priére/tradition a travers mon examen pour
ne pas confirmer si c’est un culte ou une religion. J’ai aussi choisit
d’utiliser le mot Ca Ong pour tout les Cetaceans, c’est a dire des
baleines, des dauphines et des porpoises. Le temple de la baleine
s’appelle Lang Ong en vietnamien auquel je me referais a son vrai nom.
J’ai aussi pris note au sens vietnamien de “croyance” et cela est résumé
en deux points: Tin = croire “je pense que je peux” et Su tin ngidng =
croire en quelqu’un ou quelque chose. Le mot “belief” (croyance)
comme je dis dans 1’examen, est le synonyme vietnamien de Su fin
ngiiong. En arrivant au Vietnam il y avait le typhon Xangsane a Qang
Nam, la province dans laquelle je travaillerais. J’ai été obligée de
changer mon itinéraire a cause de 1’orage, ce qui m’a forcé a travailler
le long des cotes qui n’ont pas été touchés par le typhon. Pendant ces
trois semaines j’ai appris beaucoup de choses dans les villages de péche
au Vietnam, pas seulement les parties centrales. Finalement quand je
suis arrivée a Hoi An mes plans sont changés encore une fois parce
qu’il n’y avait pas de bateaux pour Champs Islands, ou je voulais me
rendre. Suite au mauvais temps, aucun bateau ne voulait amener des
touristes. Il est important de noter que cette étude a été faite dans les
villages de péche entre Hoi An et Da Nang et pour cela, on ne peut pas
les regarder comme le seul et vrai des toutes les villages de péche du
Vietnam. Aprés la guerre américaine/vietnamienne, la partie
communiste a interdit toutes les activités religieuses. A cause de cela je
n’étais pas stire de ce qui €tait actuel et pour cela j’ai veillé a contrdler
que mes instructeurs ne passeront pas de situations de soucis. Les
instructeurs mentionnés avec leurs noms m’ont donné leur permission.
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Théorie

La théorie peut venir de James Frazer et Edward Burnett Taylor et leur
ancienne recherche sur I’animisme. De toute facon la théorie est basée
sur ”L’Animisme Respecting the Living World” de Graham Harveys,
qui plusieurs personnes estiment comme le pére de 1’anthropologie. 11 a
développé une théorie basée sur I’origine de religion dans son oeuvre:
Primitive Culture. 11 dit que 1’animisme était la base et 1’origine et
Taylor dit que 1’animisme est une partie primitive du développement
religieux. L’intérét de Frazer, dans la théorie de Taylor, il débouchait
dans "The Golden Bough”, dans lequel il décrit la pensé primitive
comme deux termes; religion et magie. Frazer dit que la magie est plus
proche de science parce que’elle essaie d’établir des lois sur Raison et
Effet. Au contraire du chercheur mentionné ci-dessus, Harvey veut
rétablir le prestige de I’animisme en regardant le terme encore une fois,
mais en le regardant comme une maniére primitive de penser et comme
une erreur primitive. Harvey dit aussi des aspects importants avec un vu
de la vie animistige que les animaux, les plantes et les riviéres aussi
sont des personnes. Dans le chapitre sur les Maoris Harvey dit: la
croyance que Mana — la croyance des gens, 1’affection, la responsabilité
et le tabou — les restrictions, la prudence, et I’étiquette envers des
certaines situations. Les Maoris ont la confiance sur des “couples” qui
coopérent. Les couples ne peuvent pas se séparer parce qu’ils ne
peuvent pas étre débout seules sans cesser d’exister. “Le couple” peut
étre masculin-féminin, saint-profane, naissance-mort, passé-future
etcetera. L’animisme selon Harvey est aussi attaché au paganisme. Les
paiens acceptent les éléments, les animaux, les plantes et tous les non-
personnes comme par exemple les déesses, des fées et les regardent
comme une partie de la nature. Ils basent leur croyance sur le fait que
tous les vivants sont des personnes et ce n’est pas uniquement 1’homme
qui communique et peut se referer aux autres. Harvey dit que
I’animisme souvent est trouvé dans des sociétés de chasse et de péche
ou la nature est au centre. La vraie chasse est décrite comme une
profession sacrée ou les animaux et les hommes sont équivalents. Une
Indienne dit: Si les saumons ne retournent pas a nos riviéres et nos
courants, nous cesserions d’étre des Indiens. Cette expression sur le
saumon, selon Harvey, est de si grande importance que la nourriture,
les sacrifices, les rituels cérémoniels, la survivance etcetera sont les
équivalents a la vrai personne culturelle des Indiens; cela veut dire la
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culture des Indiens cesserait d’exister si le saumon, leur personne
principale, cesse d’exister. En outre des places et des provinces
importantes sont équivalents et doivent étre interprétés comme des
personnes. L’animisme en large s’agit de la relation entre personnes ou
le mort peut étre une teste de force et une transformation plutot que le
fin. La transformation selon Harvey, c’est ce que c’est la vie. Selon la
nouvel animisme: “une personne est responsable pour que tous ceux
dont elle est en contact se sentent bien®, ce qui est fondé sur la croyance
que tous les hommes, ensemble c’est la base de la vie de la société dans
laquelle nous pouvons nous relater aux autres.

Vietnam

La république socialiste de V.N. se borde a la Chine, le Laos et le
Cambodge, et c’est une partie de I’Indochine en Asie sud-ouest. En 2006
la population était de 84 millions divisée en 54 groupes différents dont
53 sont des minorités. Le plus grand, Viét ou Kinh, a 82, 4 % de la
population totale. Historiquement, les cultures chinois, indiennes, khé-
mériques, et francais ont eu grande importance pour la langue viet-
namienne. Malgré cela le Vietnam a maintenu son identité culturelle et
son importance traditionnelle. Pendant les années 1600, le missionnaire
frangais Alexandre de Rhodes, a introduit quoc ngu une langue écrite
basée sur 1’alphabet romain, utilisé aujourd’hui, mais qui ne fut reconnu
comme langue écrite officielle qu’en 1955. Les Vietnamiens suivent le
calendrier grégorien sauf des fétes et des rituels cérémoniels qui sont
réglés par le calendrier lunaire daté de 2637 avant JC le nombre de jours
d’une année lunaire c’est 345 dont 29.5 par mois. Pour corriger les jours
qui manquent au grégorien, on ajoute un 13iéme mois tous les trois ans.
Le calendrier lunaire au moyen est 4—6 mois aprées le grégorien.

Religion

Au Vietnam beaucoup de religions sont mélangées mais la principale
est le Buddhisme. Le Konfucianisme et le Taoisme avec Ancestor
Worship (adoration des ancétres) forment la base de la croyance viet-
namienne qui en tout se voit dans Ton Giao la religion triple. Au Viet-
nam 1’Animisme est aussi appelé Mother Worship et se trouve dans
tous les milieux religieux mais est vu par certaines personnes comme de
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la superstition. On peut aussi noter des religions comme le catholicisme
et le protestantisme ainsi que les religions Cao Dai Hoa Hao. Le Viet-
nam est aussi influé par I’hindouisme qui par la culture Cham est venu
au pays il y a 2000 ans qui est basé le long de la cote centrale.

La Constitution 1992

En 1992 est formé une nouvelle constitution remplagant celle de 1975,
expliquant le droit des Vietnamiens a la liberté de religion. Malgré cela
il y a des ambivalences dans la constitution qui fait qu’il y a souvent
des contrbles qui dans certains cas donnent lieu a des amendes. A 1’an
2006 le Vietnam était sur la liste Country of Political Concern sur la
liberté de religion. Un érasement de la liste a été discuté et questionné
de International Freedom Act (IRFA).

Ca Ong

D’abord ce sont les pécheurs et leurs familles qui prient & Ca Ong et la
tradition doit étre trés vieille. Il y a des indications que la tradition a
1000 ans et date de la culture ancienne de Cham. Il y a des légendes et
des faits historiques auxquels ils se penchent, mais des situations expé-
riencées eux-méme. Le raconte spécifique que les pécheurs se méfient,
c’est I’histoire quand le roi Gia Long s’enfuit vers la mer aprés une
défaite a Tay Son. Enfin sur la mer le roi et ses hommes ont eu une
tempéte ou la baleine les a aidé. Alors le roi a donné a la baleine-
appelé Ca voi (poisson d’¢éléphant)- le nom de Ca Ong Nam Hai ¢t toc
ngoc long Chi than abrégé Ca Ong c’est & dire Sir/Lord Poisson. Ngoc
et Chung sont souvent priés. Les pécheurs prient a Ca Ong pour étre
protégés en mer et aussi pour obtenir beaucoup de poissons. Ce n’est
pas le premier. Ce qu’un pé€cheur redoute le mieux c’est la mort en mer.
Ca ne dépend pas qu’on a peur de mourir mais les pécheurs croient
qu’un corps sans une tombe ne trouve jamais la paix et il est donc
condamné pour toujours a une vie comme un fantdme vivant. La seule
chose qui peut aider un pé€cheur décédé ce sont des pricres et des
offrandes des croyants. Par la foi Ca Ong est guide aux esprits des
morts comme ¢a il peux amener les esprits a la plage. Cela arrive
chaque fois C4 Ong s’échoue et pour ¢a une cérémonie d’enterrement
est trés importante. En mer se trouve la déesse de mer Mau Ma. Elle
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peut causer de défit aux morts parce qu’on dit qu’elle attire les esprits et
ne voulaient pas les lacher si les pécheurs ne lui donnent pas des
cadeaux et des priéres correctes A cause de cela les pécheurs brilent
toujours des poupées de papier sur la plage avant qu’ils se rendent en
mer. Chaque poupée correspond 1’esprit d’'un homme de 1’équipage
sacrifi¢ a Mau Ma comme prévention. Si un bateau aurait des proble-
mes Ca Ong arrive pour I’aider, se posant tout prés du bateau pour pré-
venir qu’il capote. C4 Ong peut calmer les vagues tout prés du bateau.
Ca Ong n’arrive pas seul mais il a équipage propre consistant de deux
poissons sugant, deux seiches géantes, deux crevettes géantes et deux
poissons-scie. Ni de la viande de baleine ni quelqu’un des accompa-
gnateurs de Ca Ong ne sont trouvés sur les tables de diner vietnamien-
nes. La viande de chien n’est pas mangeable parmi les pécheurs. Ce
pécheur qui est le premier a trouver Le Ca Ong échoué porte une
écharpe blanche autour de la téte pendant 100 jours pour montrer qu’il
est en deuil aussi impur. Les autres pécheurs renoncent a pécher en mer
pendant le prochain mois. A une cérémonie d’enterrement Ca Ong est
posé dans un coffre tressé de bamboo couvert de tissu rouge. Une pro-
cession va de la plage au temple, Lang Ong, choisi comme le lieu
d’enterrement ou la cérémonie est célébrée. Beaucoup de pécheurs ont
raconté des occasions ou Ca Ong a été enterré et pendant la cérémonie
d’autres baleines sont arrivées a la plage comme pour dire adieu. Ca
Ong est enterré pour trois ans et aprés les os sont ramassés nettoyés en
alcool et placés dans le temple. A cause de manque de place certains os
sont brilés des fois aprés Ca Ong quand Ca Ong est échoué encore une
fois, comme ¢a on a des nouveaux os. La tradition varie donc et les
villages acceptant des principes différentes dépendant au terrain du
temple. Le tourisme augmentant a causé que les temples doivent démé-
nager a des terrains moins attractifs plus loin de la plage. Les nouveaux
terrains de temple tendent d’étre baties plus petites a cause de manque
d’espace. Les pécheurs suivent un horaire quand et ou ils vont pécher.
L’horaire suit le calendrier lunaire et les pécheurs suivent les phases de
la lune. Entre le 20 et le 10 ils péchent en mer. Entre le 1 et le 10 ils
péchent prés de la plage. En pleine lune et du 10 au 20 chaque mois ils
ne péchent pas. Avant de quitter la plage les pécheurs vont a Lang Ong
pour allumer de 1’encens pour avoir de protection et beaucoup de pois-
sons. Apres on sacrifice toutes sortes de nourriture sur la plage pour
bénir les bateaux. Dans des villages il y a des totems sur tous les

69



bateaux et d’autres ont des yeux peints sur I’avant. Certains pécheurs
disent que les yeux vont guider les pécheurs aux endroits ou 1’on peut
trouver des poissons, et d ‘autres disent que les yeux sont peints pour
apaiser la déesse de bois. La tradition sur C4 Ong généralement vu, elle
est la méme dans le pays entier. La plus grande différence dépend prin-
cipalement de la condition du village de péche et combien de fois on a
des cérémonies et des festivals. Les cérémonies durent souvent un jour et
elles sont concentrées sur la priére mais les festivals durent trois jours
contenant des chansons et des priéres. L’homme le plus vieux du
village dirige la cérémonie mais il est important que sa date de nais-
sance corresponde a la méme année pendant laquelle on a la cérémonie.
Par exemple si c’est 1’an du chat il faut que le plus vieux du village
aussi est né en I’an du chat, sinon la chance passe au monsieur né en
I’année correcte. Une cérémonie/ festival commence toujours avec Van
Te Ong Ngu, une hymne consacré & Ca Ong. Guidé par trois pécheurs
¢lus, les cing rois de la mer sont invités et plus tard les autres dieux et aussi
les poissons en mer. La nourriture et d’autres sacrifices sont trés im-
portants pendant la cérémonie parce que tout est offert aux dieux appelés.

Les autorités et la population locale

Sous Ho Chi Minh les villages de péche ont recu une lettre du président
le 15 janvier chaque année dans laquelle il a encouragé la tradition des
pécheurs. La période communiste suivie aprés la guerre était contre la
religion qui fut interdite partout et cela était la raison pour laquelle
beaucoup de temples ont été abandonnés et détruits. L’interdiction était
un essai de maitriser la population et diriger tout 1’attention sur la partie
au lieu de sur des dieux divers. La méfiance de la religion continuait
jusqu’a 1992 ou la liberté de religion fut établie mais avec des restric-
tions. Le vrai triomphe s’est fait attendre jusqu’a [’an 2006 ou I’ancien
vice premier ministre Trang Puong dans une conversation a une
convention a Ha Noi a déclaré que tout les hommes doivent é&tre
respectés pour leur foi ou leur choix de ne pas vouloir croire. C’était
surtout révolutionnant parce que plutot la pluspart des communistes ont
désavoué completement que des idées de foi religieuses que la religion
et la communisme n’étaient pas compatibles. Apres cela on a bati des
maisons culturelles communales dans le pays et qui ont pour mission
d’établir des grandes lignes de garder les traditions religieuses. Hoi An
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Centre for Management and Preservation travaille entre autre pour
déterminer la multiplicité religieuse a Hoi An ou la tradition des
pécheurs se trouve. Cela veut dire aussi que les pécheurs peuvent re-
cevoir de I’aide économique aux festivals et aux cérémonies qui ont
montré étre de grand intérét parmi les touristes. Les paysans de Viét-
nam ont une vie tout séparée des pécheurs. Ils ne sont pas tous les
paysans qui connaissent la tradition des pécheurs et parmi ceux qui le
font, ce n’est pas toujours que la tradition est acceptée. Certains disent
que c’est une erreur morale de la prier, mais comme des bons
bouddhistes toutes les idées de foi sont respectées. Parmi les pécheurs
la religion seulement est regardée comme une foi pas de religion parce
que la tradition est forcement attachée a I’adoration des ancétres.
D’autres pécheurs disent que c’est une religion parce que la tradition
joue un role si important dans la vie de chaque pécheur et de choisir
d’étre pécheur sans prier & Ca Ong c’est un phénoméne trés invrai-
semblable. Aujourd’hui les pécheurs ne sont presque pas dérangés dans
leur croyance. Ce que des fois cause des problémes c’est quand les
pécheurs vont pour acheter des portraits de Mau Ma entre autres et
aussi d’autres dieux et des esprits. Il est arrivé que les vendeurs et les
acheteurs doivent payer une amande, parce que ¢’est vu comme de la
superstition, une chose qui bat contre la loi. Les p&cheurs disent qu’ils
n’ont pas de choix; il faut qu’ils les achétent pour aider les siens.

Conclusion

La tradition Ca Ong a montré comme une combinaison de plusieurs
idées de croyances elle symbolise sur bien des points le Vietnam multi-
culturel avec ses ‘hors-d’oeuvre religieux. Ca Ong est une notion vaste
et qui référe aux baleines dans la Mer de Chine- Sud, mais a tous les
mammifeéres sous la notion latine Cetaceans. Alors pourquoi seulement
deux Cetaceans sont les plus marquées dans la tradition, ce n’est pas
clair. Il y a des paralleles évidents de faire entre les pensées d’Harvey
non seulement sur mana et taboue mais aussi les théories que tous
vivants sont des personnes. Mana et Taboie peut étre comparés aux
Chinois Yin et Yang qui sont au Vietnam. En plus la pensée que tous
vivants sont des personnes c’est un fait déja reconnu parmi les
pécheurs, mais cela est regardé comme superstition par les autorités. La
tradition Ca Ong peut avoir ses racines dans I’hindouisme ancien alors
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que I’on dit que la tradition existe chez les Khmeres les Cambodgiens
qui aussi ont leur origine dans la culture de Cham. Mais la connaissance
que la population de Cham Pa a prié a Shiva est-il défendable de suppo-
ser que Ca Ong a des ressemblances au dieu védique? Des festivals Céa
Ong souvent ont des ¢léments des cérémonies de fertilité aussi repré-
sentés par Shiva. En plus C4 Ong fait des contacts entre la vie de la
terre et la vie de I’esprit. Il garde les traditions des événements histori-
ques quand il dirige des esprits malheureux contre la plage et il détruit
la méchanceté quand il sauve les esprits dévoyés des esprits de 1’eau.
En plus les pécheurs méme référent a la tradition aussi comme le culte
et aussi comme la religion. L’importance de ces notions sont en gros la
méme et la tradition de Ca Ong peut provenir de tout les deux. En
pensant a la notion du mot “culte” d’aujourd’Hui et a ce qu’il est
attaché souvent je dis que c’est défendable de référer a la tradition Ca
Ong comme une religion. Aujourd’hui ’état plus ou moins s’est montré
égal envers la tradition, et la plus grand danger, selon moi, ce n’est pas
les autorités mais les touristes. Le nombre augmenté des touristes
demandent beaucoup de domicile et d’étre confortable qui plus de
ressorts preés de la plage et moins de Lang Ong. La destruction de
I’environnement est une autre menace contre la religion comme la
chasse des baleines dans des autres cultures. La valeur de Ca Ong g
s’est montrée pour les pécheurs irremplagable parce que Ca Ong repré-
sente 1’essentiel, I’idée et le contenu de la vie — aussi dans la vie sur
terre et la vie de I’esprit.

Dich sang tiéng viét

Tya dé

”Lé& cting c4 6ng” The belief & tradition worship of the fishermen
in central Vietnam (sy tin ngudng & truyén thong dan gian cua
dan ngu nghi€p ¢ mién trung Viét Nam)

Gioi thiéu

Khi t6i tim kiém va hoc hoi trén mang, thi toi da bac gip mot bai bao
da co den tin v€ Viét nam trong nam 2004, bai bao dugc viét bang tieng
anh, nén t6i da tinh co doc so qua. Bai bao viét vé nhitng con ca voi troi
den Bén Tre ¢ song MéKong. Nhiéu nguoi Viét da noi rang khi Ca voi
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li vao bién thi ho s& dém Ca voi ki la d6 vao bd va sau d6 thi lam 1&
tang, thap huong, cang, va chon cat dé dwa linh hon Ca Ong di. Bai bao
cling da viét vé nhitng nam gan day ciing c6 Ca voi li vao nhitng ving
bién xa doc theo vung bién Viét Nam khoang 1400km. Trong nhing
truong hop nhu vay nhitnh nguoi dan ludn ludn to chirc mot dam tang
mot cach ton kinh. Nhung dic biét nhiing nguoi chinh cé trach nhiém
nhét 1a dan ngu nghiép. Su cung thd Ca voi, trong bai bao mubn nhén
manh dén Phai hodc nhom ngudi tin theo Ca Ong. Ho chi trong dén su
t6n kinh va cho rang Ca Ong 1a mot vi than linh cta bién ca. Ho tin
rang Ca Ong c6 thé 1am cho séng ém, ngung gié va con cudi vét va
gitip ngu dan vao bo trong lic bi nan, bio t6 hodc dim thuyén. Nén
ngudi ta goi Ca voi 1a Ca Ong, c6 nghia 1a khong phai nhu nhimng con
ca binh thuong ma la bac Thén trén va duoc con nguoi ton kinh. Diéu
tiép theo 1a khong phai chi nhitng con C4 Ong di chét duoc ngudi dan
thd ciing ma ho con tho cing va ta on nhimg Ca Ong con séng va ho
khong bao gid nghi rang ho s& san bat Ca Ong. Khi mot con Ca Ong li
vao bo, ngur dan dém vao bai bién va 1ap ban tho, cliing va chén cat nhu
mot con ngudi va ba nam sau d6 ho dao xat Ong 1én, rua sach va pho
kho xong cit giit trong mot cai hom va dém vé Ling dé tho. Trong bai
b4o di c6 néu rang cac 18 tang Ca Ong thudng tu tap rit nhidu ngudi
xem trong d6 mot sé ngudi 1én dong (nhap xat dé cau co hdn hay than
linh) dé dua hén di, diéu d6 da lam chinh quyén khong thich cho may
boi vi trong diéu luat ciia Viét nam da khong cho phép Ién dong bong
(mé tin di doan) Nhung du sau di nira thi truyén thong tin vé ca Ong da
tro thanh sdu sic trong van hod ctia dat nugc Viét Nam. Ciing chinh vi
bai d6 di tac dong t6i va lam cho t6i hét stic to mo, t6i ciing rat thich
tha trong viéc mudn tim hiéu thém nita nhitng nguoi dan & Viét Nam
ma ho di tin vé C4 Ong. Trong thoi gian tir thang chin cho dén thang
mudi hai ndm 2006 t6i d& danh thoi gian d6 dé tim hiéu va hoc hoi ¢
nhiing viing ven bién va hau hét 1a & sau trong nhiing thon x6m, xa ma
c6 nguoi dan séng va 1am nghé bién, noi t6i da dimg chan 14 thanh phd
¢d Hoi An thudc tinh Quang Nam va thanh phd gan do nira 1a thanh phd
Pa Nang.

Cach trinh bay

Tai liéu cta bai ludn van nay dwoc chia ra thanh 8 phan khac nhau,
trong d6 c6 phan dau la phan gioi thi¢u, phan dac cac cau hoi, phan ve
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nhiing nguyén ciru trude dy va cach tién hanh. Nhing twong thuat ctia
cac ngu dan, nhiing dinh nghia khac nhau, gidi han va nhiing suy nghi
vé quan diém co ban, va ciing c6 kém theo mot phan vé Iy thuyét giang
giai cling dugc dém ra so sanh. Trong phan I va phan II ciing kém theo
phﬁn gidi thiéu ngén, néi vé x3 hoi chu nghia Viét Nam, d6 1a hai diém
ma cudc nguyén ciru da dién ra & tai d6. Khong khi cta sy sung dao
dugc chi tiét ra cing v6i su théng ké ctia to chirc bao ton ca voi & bién
phia Nam Bing Duong Trung Qudc. Phan khao xat dugc bay ra nhiéu
chi tiét, trong d6 c6 phan 3 va phan 4 dugc phén tich caa phan di khao
soat, phan 5 1a phan két luan va sau d6 1a phan 6 con phan 7 c6 néu ra
ndi dung tom tic ctia cac van hoc da duoc kém riéng ra. Trong phan 8,
sé la phﬁn két luan cua ca bai luan vin trong chu ky hoc tip va né dugc
dich ra ca tiéng phap va tiéng viét.

Muc dich va nhitng cau hoi da dac ra

Muc dich cua viéc khdo soat nay la hoc hoi vé ngu dan tin ngudng ve
ca Ong va nhitng cau hoéi dugc déac ra de¢ dat dén muc dich.

e Aitho cing Ca Ong? véi truyén thong dan gian va sy tho
cling da dién ra nhu thé nao trong doi séng thuc t&?

e Tin va ctng tho ca Ong 1a mot Phai hay 1a mot ton gido?

e Mot Phai / mot ton gido trinh bay va miéu ta nhu thé nao
d6i v6i xa hoi bén ngoai?

e Con ngudi nhan thirc nhu thé ndo vé sy tin ngudng vé
than linh ctia C4 Ong so v6i mot tén gido?

e Chinh quyén nhéan thic gi vé Tén gido/ Phai (Phai la
nhom ngudi tin theo mot ai d6), vi luat phap khong chip
nhan nhirng nguoi mé tin di doan ma tin vao cac ma, than
linh khéng thyc t&?

Nhiing nguyén ctlru trudc day

Nguyén cuu trude day, trong do ¢6 néu xung quanh Ve su tin ngudng
cua ngum dan ngu nghiép va truyen thong ma toi da gan lién voi, trude
khi bat dau, thi t6i c6 tham khao quyén Goddess on the rise -
Pilgrimage and Popular religion in Vietnam cua Philip Taylor, Quyén
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sach nay hau hét noéi vé mot nir than diém vuong , Lady of realm. Noi
dung ciing c6 phan n6i vé& “phai Ca Ong” & Viét Nam. Tdi ciing hoc hoi
qua nhiéu kinh nghiém va rat ra két qua cua bai luan nay qua quyén Lé
H¢i Dén Gian, ciia ngie dan Ba Ria Viing Tau, va diéu d6 da déng gop
nhidu ma sau nay toi du'Oc hiéu nhiing cach cang tho va cac ngay 18 16n
¢ trong nudec. Nhung quyén sach nira ma t6i dd tham khio qua nhu 250
Pinh chiia néi tiéng ¢ Viét nam — 250 Communal Houses and pagodas
of Viet nam, Van hod van nghe dan gian Hoi An. Trong phan 16n cla
nhung quyen sach nay co viét bang tiéng Anh, con lai thi hau het duoc
Vlet bang tiéng viét. Nhu van té ong ngu, 1a tiéng viét va to1 rat may
man duogc c6 nguoi dich dum lai. Cung luc do trong quyen Glimpses of
Viet nam t6i da tim thay nhig chi tiét can biét, dé lién gan cho bai luan
thém chinh xat vé phan lich sir ciing nhu cac vin ho4 khac nhau. Nguoi
huéng dan vién cua toi 12‘1 anh Diing, mot giao vién anh ngfr, anh ay da
cho mét dip ma tdi cho rang c6 mot khong hai trong doi, anh ay da cho
t61 thiy mot phan kién thirc nguyén ctru ctia mot tién sy ma hién tai th1
chua dang. Be tai 1a cia mot ngudi Han Quéce, Heonik Kwon va quyén
ma ong da viét 12 The Phanton of War(béng ma ciia chién tranh) la mot
hoc hoi quanh nhung linh hon cta ngudi Viét Nam, mudn noi rang
nhing linh hdn da chét ma khong siéu thoat dugc. Tai li€u cua Ong ay
dd duoc danh gia cao, va dé toi dé dang hiéu duoc cach suy nghi cia
tﬁm hén cia ngudi viét nam. Trong quyén cua dng con co m6t phan
viét v& The Whale pagoda (chua ca 6ng) ma Heonik n01 rang sy tin
ngudng va ton tho Ca Ong cla ngu dan 13 néi chung giéng voi Phai
Lang HO. Heonik dinh nghia ring, ngu dan ton thd ca voi cling nhu
nhitng nguoi tho sin ¢ trén rimg tén sting con HY, voi sy nhan thirc va
trong thyuc hanh thi phan 16n giéng nhau.

Phuong phap va 1y thuyét

Qua qué trinh hoc tap ciia toi, t6i chu trong nhat nhiing cudc thim van
va quan sat ki nhitng nguoi da duoc tharn gia. Trong suot qua trlnh hoc
toi da Iudn luon dém theo quyén sb nhat ky nho, sb tay, dé viét tac
nhirng chi tiét can thiét va toi ciing c6 dém theo may anh ky thuat sb
nta va diéu d6 1a tao diéu kién tot nhat dé tranh nhitng hién tuong sai
lam trong nhitng cudc tham van khac nhau ¢ nhitng noi khac nhau. Boi
vi trong nhiing cudc thim van t6i can phai c6 nguoi phién dich nén toi
rat tiéc 1a khong dugc tiép xuc tryc tiép voi ddi tuong dugce tham van,
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thay vao d6 dé bu lai nhimg mat mat d6 t6i di nho vao hai thong dich
vién va c6 luc hai nguoi cing luc. Bé duoc chic chin khi bai luan vin
dad két thuc thi hai nguoi 1am viée véi toi cling da doc qua, dé c6 thé
kham pha, va tranh tinh trang hiéu 1dm. Phuong phap ma toi da dung la
cin cr vao Grounded theory 1y thuyét co ban, nén né da din dit t6i dén
lang nghé ca Cam An trong thoi gian ba thang. Két cAu ciia nhimg cudc
thAm véan di duoc mot ntra, va sau do toi da phat trién ra cdu hoi tir tir
theo timg cudc. Riéng t6i thi chi c¢6 vai cau héi ma téi dd chuin bi
truée. Nhitng ngudi ma t6i dd hoi chuyén hau hét 1a nhimng ngu dan ¢
nhiing ving ven bién 1an cén ctia Cua Dai. Téi cling di dugc gitp do
ctia mot thong dich vién ¢ dia phuong d6, nhiéu thong tin nira 1a t6i da
héi nhiéu nguoi 6 trung tdm Hi An. Péc biét 1a nha van hoa bao vé Di
Tich va Di San Viét Nam ¢ Hoi An, ho ciing da giup toi mot sb thong
tin quan trong.

Nhitng dinh nghia, mic d va nhimng quan diém cin ban

Dé c6 thé tra 101 hét cac cau hoi xung quanh su tin ngudng Ca Ong l1a
mot tén gido hay 1a mot phai. Toi da tim kiém dén su giup d& cta
Oxford online va ho da dlnh nghla religion (ton giao) va cult (phal) ma
toi da néu ra. To1 da t1ep tuc dé chon va chiéu theo su tin vé ca Ong,
ctng thd hay 1a mot truyén thdng qua cudc khao soat thuc té cua toi dé
dua ra x4t nhan ma khong can thiét su tin d6 1a mot dao hay mot Phai.
T6i ciing da di tiép va chon chir Ca Ong 1a Cetaceans, mudn noi rang la
thugc dong Ca voi, ca heo, hay porpoises (ca voi 16n c6 mau den, co
ring, dau tron). Lang Ca Ong nguoi ta goi 1a ling Ong, d6 ciing da 1a
tén ma toi da thuong cin clr theo. Toi ciing dd hoc thém mot it tiéng
viét, my chir thuong gip, Tin c6 nghia 1a 1ong tin, ”t6i nghi 1a toi cd
thé” sur tin nguwéng c6 nghia 1a dém long tin ctia minh vao ai d6 hay la
mot cai gi 46 (ndi vé ton gido) . Chir belief ma t6i da hoc, cin cir vao
nhitng chir ddng nghia 14 sy tin ngudng. Khi t6i vira dénViét Nam thi
con bdo Xangsane da ap dén tinh Quang nam, dia diém ma t6i da dinh
1a chuyén du hoc cua toi s& & d6. Nhung vi thoi tiét bdo nén toi phai
thay d6i chuong trinh. Su quyét dinh di dua t6i dén nhimg ving bién
ma noi d6 khong c6 bao 16c gi. Trong thoi gian ba tudn t6i da duoc hoc
hoi nhiéu didu cua ngudi din & nhitng ving bién khac nira & Viét Nam,
va khong chi riéng ¢ mién trung. Khi toi da dén Hoi An, toi ¢ mudn di
tham ddo Cu Lao Cham, noi d6 co rat nhidu ngu dan sinh séng. Nhung
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chwong trinh cta toi mdt 1an nira ciing bi thay doi, vi Iy do thoi tiét sau,
nén khéng c6 tau thuyén nao ra khoi, nhu t6i 1a mot ngudi khach du
lich nuéc ngoai, thi dac biét 1a khdng vi ho muén an toan tinh mang cho
du khach. Piéu quan trong duy nhat 1a phai suy nghi lai, noi minh dang
¢6 mic dé qua trinh hoc tap dugc dién ra ngay chinh lang danh ca Hoi
An, va khong xa nira 1 Da Nang. Phong tuc ¢ ddy thi ciing chic gidng
nhu cac vung danh ca khac ¢ Viét Nam. Sau cudc chién tranh M§ va
Viét Nam thi dang cong san & thdi bao cip, di cdm hét nhimg ngudi
tham gia bt ctr hoat dong sung dao ndo. Ciing chinh vi diéu d6 ma toi
cling khong chéic chin 1dm,( mic du hién gio ngiroi dan ¢ ddy duoc tu
do tin ngudng) vi s¢ hoat dong ctia minh gy nén nhiing ric rdi sau nay
cho nhiing nguoi ma t61 da tham gia. Nhung nhiing nguoi gitp 4o va
tham gia voi t6i da dugc phép va ho xem qua trinh hoc tap qua cia toi
1a gop vui va thém kién thic vé Ca Ong.

Ly thuyét

Ly thuyét nay ¢ dy c6 thé chi din dén 1y thuyét cua Sir James Frazer
and Edward Burnett Taylor ma trudc ddy ho da nguyén ctru vé duy linh
vat. Du sau di ntra thi Iy thuyét ciing c6 diéu chu trong xung quanh dén
Graham Harveys, Animism — Respecting the living world. Con Taylor
thi nhiéu ngudi cho rang ong 12 mot nha nguyén ctru dau tién va viét
tuyén tap, ong da phat trién 1y thuyét va co ban chinh dén nhitng ton
giao cu va ban ma ong da lam la Primitive Culture (Van hod cua thoi
nguyén thuy) Ong iy dinh nghia duy linh cta duy vt 13 hat va gbc cua
ton gido va Taylor da phan bay vi sao duy linh vat la mdt thoi nguyén
thuy cho nhitng ngudi sing dao phat trién. Frazers thdy hip dan cua ly
thuyét cua Taylor ma da cho két qua trong The golden bough, trong do6
ong da miéu ta cach nghi cua thoi nguyén thuy rat giong nhau ha1 diéu,
Ton giao va Phap thuét. Phap thuat, Frazers cho ring con kém vé khoa
hoc, Phap thuat du sao di nita ciing c¢6 gang lam thiang bang luat 1& khi
no6i dén Cause and effect Diéu trai nghia véi cac nha nguyén ciru da
néu trén, Harvery mudn ldy lai dung thing bang cua nhiing gi noi dén
duy linh cta duy vat. Qua dleu d6 ong da nguyén ciru tiép theo dudi
dang k¥ cang hon, va mudn thdy duoc nhu mot cach nghi cua thoi
nguyén thuy va nhu mot thoi sai lam. Harvery ciing néu ra nhitng cach
nhin quan trong vé duy linh vat va cach nhin nhén nhu dong vat, sinh
vat, song 1a nhu nhiing con ngudi va moi vét 1a con ngudi c6 ca thé
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riéng. Trong phan 16n ctia bai c6 ndi xung quanh vé cong ddng Maori,
Harvery da néu ra su tin nguong va 1a mana (duoc phép)- long tin cia
con ngudi. Tin va trach nhi€ém, tabu(cdm)— gi61 han, than trong va cu su
tt trong moi truong hop nao. Nguoi Maori ciing ddc niém tin cia ho vé
’cap” dé 1am viéc véi nhau va néu 1a cap thi khong thé chia ré ra, boi vi
ho khong thé dimg viing mot minh, néu khong thi thay vao do ho s&
khong ton tai duge. Vi du; trong mot cip co thé 1a phai dan ong- dan
ba, linh thiéng — bét linh, sinh — tir, hién tai — twong lai va tiép theo vv.
Duy linh vat thi theo Harvery ciing c¢6 phan lién quan dén nhiing nguoi
ngoai dao. Nhitng ngudi ngoai dao, co ban tom lai 1a, tAc ca cac dong
vat, sinh vat va moi thir khong phai la con nguoi, vi du nhu; sy trinh
tiét- than tién, va ho cho rang phan Ién 1a thién nhién (troi sinh). Long
tin ctia ho chu yéu 1a vao bat cr cai gi ma co su song 1a ¢6 linh hon.
Khéng phai chi ¢6 con ngudi méi ¢6 thé trao d6i och quan hé v6i nhau.
Harvery mudn noi rang, duy linh dbi v6i duy vat, thuong gip trong
nghé sin bin, dan ngu nghiép, & d6 thién nhién 1a chinh gitra. Trong
cudc san ban miéu ta nhu mot cong viée linh thiéng trong dé gitra dong
vt va con ngudi rit gidng nhau. Mot ngudi da do di noi; “without
salmon returning to our rivers and streams, we would cease to be indian
people “néu ca hdi khong con & séng va dong nude nira thi nhiitng
ngudi da d6 sé& khong con nira”. Cau nay ndi vé mot loai ca hoi ma
Harvery da danh gia c6 nghia 1a nhu thire an, nhitng thtr dugc ban cap,
cung tho, séng va ton tai, tiép theo ntra vv... d6 1a mot van hoa chinh
clia ca nhan ho, diéu d6 noi rang nén vin hod ctia cong dong ngudi da
d6 s& nglmg ton tai vi ca hdi, va theo d6 cac dai dién chinh ciing s&
ngung ton tai. Tiép theo do 1a nhirng noi that c6 ¥ nghia, phong canh
quy gia va cing nén cho rang 13 ngudi. Duy linh d6i duy vat dién bién
phan 16n vé& mbi quan hé giita con nguorl va cai chét, va cai chét cling
¢6 thé nhu mot cude thir thach, su bién dang hay ndi cach khac chét 1a
hét. Sy bién dang, theo Harvery thi didu d6 cho ta thdy dugc cudc séng
ctia chiing ta c6 nghia nhu thé nao. Theo duy linh d6i véi duy vat méi
thi ”mot con ngudi ma c6 trach nhiém bé ngoai dé nhimng gi nguoi iy
gip va c6 thé chdng choi lai dé sbng mot cach tot hon . Piém co ban 1a
long tin vé sy hién dién cia tdc con ngudi, cung lic d6 1a cai gbc cua
doi sdng xa hoi khi d6 moi chung ta co thé hiéu nhau va théng cam,
thong cam cho nhau.
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Viét nam

Viét nam 1a mt nudc cong hoa xa hoi chu nghia Viét Nam, né ranh
gidi véi Trung Qudc, Lao va Cambochia, mot phan 16n cua Pong
Duong ¢ Dong Nam Chau A. Nam 2006 ty 1& dan s 1a 84 triéu dan va
chia ra thanh 54 dan toc khac nhau va trong d6 53 dan toc 1a chiém s6
nhiéu. Dan tdc chiém nhiéu nhét 14 dan toc Viét hay con goi la Kinh da
dung 82,6% dan sb trong ca nude. Nén vin hoa cua Trung Quéc, An
bo, Khmer va Phap dd mang tinh chat lich sir 16n va da c6 nghia 16n
cho tleng Viét ngon ngir Viét Nam. Ciing nhiéu ly do d6 ma nguoi ta
noi rang viét nam dd thanh cong trong viéc gitr lai nén van hoa riéng
biét va nhitng truyén théng dan gian dugc danh gia cao. Dén thé ky thu
17, nguoi dang cha ¥ nhat trong viée hinh thanh chir Viét 1a Alexandre
de Rhodes, mot cha str ngudi Phép, va 6ng da gidi thiéu ra tiéng quoc
ngir, can clr vao chir cai cia Rom, ma dugc nguoi ta ding cho dén ngay
nay, nhung dén nim 1955 thi dd méi cong nhén 1 ngdn ngit chinh.
Nguoi Viét Nam theo lich duwong nhung trir nhitng ngay 18 va ngay tho
ctng thi ho theo lich am, lich 4m ra doi va ton tai cho dén nay 1a 2637
nam trude cong nguyén. TAc ca cic ngay trong mot ndm la 345 ngay,
c6 nghia 1a khoang 29,5 ngay trong mot thang. Dé bu lai cac ngay da
thiéu & lich duong thi theo lich 4m la clt ba ndm c6 mdt ndm nhirng co6
nghia 1a ndm do6 c6 13 thang. Khoang cach cuia lich am trung binh sau
lich duong khoang 1-2 thang.

Ton gido

O Viét nam c6 nhiéu loai ton gido nhung phan déng thi ho theo dao
Phat. Pao Confu va Pao Tao da gop lai véi nhau tu lau, tu hdi td tién
1ap nén, Ancestor worship c6 nghia 1a 1ong ton kinh t6 tién. Tén gido —
trippel religion (tin vé ba vi than). Animism & Viét nam goi 1a Mother
worship (Tam linh hay duy tdm, duy linh) tin vé than thanh, ma quy ma
khong thay duoc. Piéu d6 da dan dén mot sé dong ngudi trong xi hoi
va dugc xem 1a tin vé than linh (vidskepelse). Mot s6 ciing theo dao
tién lanh, tién chua va ca hai déu thudc dao Cao Pai va Hoa Hao. Viét
Nam ciing anh hudng cua dao Hundui, ma cta van hoa nguoi Cham
trude day va khoang 2000 nam trudc ho da dén day va cu ngu lau ¢
mién trung.
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Hién phap nim 1992

Vao nam 1992 dd ra doi mot hiép phap méi va da thay cho ban dich
nam 1975, diéu d6 da ndi rd cho nguoi Viét Nam rﬁng, ho duoc tu do
theo dao va tur do tin ngudng. Mic du hién phap da khang dinh 1a tu do
tin ngudng nhung ciing van cé trudng hop kiém sat va ciing c¢6 khi co
ngudi bi phat vi hoat dong khong hop phap. Pén nam 2006 thi Viét
Nam d3 duoc vao ban country of particular concern dat nuéc quan tim
dic biét khi n6i d&én tu do tin nguong. Va con dugce binh ludn va dic ra
nhiéu cau héi cua International Religion Freedom (IRFA).

Ca Ong

Trudce tién 1a nhitng nguoi dan 1am nghé danh c4 va gia dinh ho clng
tho Ca Ong, truyén thong nay da co tir 1au. C6 nhiéu truyén thuyét cho
biét rang con ngirdi tin vé ca Ong di co tir mot ngan nam, va van hoa
Cham 1a gdc cia su tin ngudng nay. Co nhiéu truyén thuyét va cau
chuyén ma ngudi dan gian dém 10ng tin vé Ca Ong, va dic biét 1a trong
s6 ho d3 co nguoi chung kién dugc hoan canh thuc da xay ra. C6 mot
cau chuyén ma toi da dugc nghe nguoi dan ¢ Hoéi An thuét lai. C6 mot
6ng vua tén 1a Gia Long da chay trdn ra bién v6i quan cta 6ng khi da
danh giic voi quan Tay Son, Khi ra dén bién ca thi nha vua va quéan ctia
nguoi gip phai gid bo, bi ddm thuyén va dang luc nguy hiém thi Ca
voi di xuét hién va da ciru nha vua va quan linh cia ong ta vao bo an
toan. Sau d6 nha vua da ban cho ca voi véi danh 1a, Hai Cuc Toc Ngoc
Long Chi Than va ngudi ta goi tic 1a ca Ong (Sir/lord fish) ngudi ta chi
biét phan biét ca 6ng khi Ca Ong 1i vao by, trong d6 co hai loai ma
nguoi ta thuong bat gap va goi 1a Ong Chudng va Ong Ngoc. Khi nguoi
ta cung via ca Ong 1a ho mong cho C4 Ong c6 thé phu ho cho ho duoc
thuan thuyén xudi nudc va con ban cho ho duoc gip may mian khi danh
c4, diéu d6 khong phai lic ndo ciing toa nguyén theo y mudn. Nguoi
dan danh ca rat ki khi chét ngoai bién khoi ma xat chét khong duoc vt
lén. diéu d(’) khong phai 14 ndi lo s¢ trong su chét choc ma 1a ho mudn
no6i 1én néu cai xat ma khong c6 mo thi s& khong bao gjo dugc yén va
duogc két 1a mot linh hon khéng noi nuong tya. Diéu duy nhit co thé
gitip d& mot ngudi da chét & ngoai bién khoi 1a cung, via, day du dd
cing cong voi tim 10ng thanh cua nguoi dimg ra cing. Vi 1ong thanh
d6 c6 thé dan duong cho ca Ong dén nhimg linh hon da chét va Ong co
thé chi duong cho linh hon 4y vé trong dat lién. Diéu nay ciing noi 1én
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vi sao khi ca Ong 1i vao bd va vi sao mot 1& mai tang rt Ion va rét trang
nghiém. O ngoai bién khoi ciing c6 mot vi nir thin ma ngudi ta goi 1a
M3au Ma, ciing c¢6 thé gay nén ric rdi cho nhitng ngudi da chét, Co
nghia 14 ba ta bic gjir cac linh hon d6 lai va khong chiu tha ra, nhiing
ngudi dan phai cing, via, cung cip day du d6 cung cho ding 1€ thi méi
dugc. Chinh diéu d6 ma khi ciing nguoi ta thuong dot nhiing nguoi Thé
(lam bang glay) & bii bién va ngoal khoi. Méi nguorl Thé 1a thay cho
mot nguoi song va cting dé cho Méau Ma hai long. Néu mot con tau gap
phai nguy hiém ¢ ngoai khoi thi ngudi ta s& via, niém dé c6 thé ca Ong
hay bat ctr cac vi than khac dén va phu ho. Nguoi ta ndi rang néu linh
thiéng thi gap phai ca Ong dén ctru thi Ong c6 thé lam cho séng bién
ém lai & xung quanh tau mic dii bén ngoai van bao t6 dit doi. Khi ctru
nguoi thi ca Ong khong bao gi di mot minh ma lic nao ciing ¢ thém
hai con cé bing, hai con myc ma that to, hai con tom to, va hai con ca
kiém (giéng nhu quan ho téng va hai con muc xo0é ra nhu nhimng 14 co
trong rat trang nghiém) Ca Voi duoc coi 1a mot dong vat linh thiéng
nén nhimg nguoi danh ca khong bao gio dn ca voi va mot didu dic biét
nira 1a nguoi danh ca s& khong an thit cay (thit chd) vi ho néi rang ca
Ong rat ki thit cay vi vay néu ai d co lan an thit cdy thi dimg mong Ca
Ong s& dén bén. Néu ngu dén nao nhan duyén dwoc gip phai ca Ong li
vao bo thi nguoi d6 s& dung ra mang tang tring trong sudt 100 ngay,
diéu d6 c6 nghia la dé chia budn va dé thé hién long ton kinh ctia ho voi
c4 Ong. Nhitng ngudi danh ca khac phai nghi & nha mot thang va sau
d6 mé6i danh bat lai. Dam tang cua Ong duoc nhiéu nguoi tu lai, ho dé
Ong vao mot cai ham dang bang tre, va phi 1én Ong mot tim vai do.
Ho 14p ban thd va dua vé Lang ma ho goi 1a Lang Ong, Sau do6 s& chon
cat va tho cang ludn ¢ d6. C6 ngudi ciing ké rang trong lac du:a tang
Ong thi ciing thu:ong co nhu:ng con ca Voi khéac boi ¢ ngoai khoi gan d6
va nglml ta tin rang, ching dén dé dua dam cho Ong da khuat. Khi da
chon cit Ca Ong duoc 3 ndm thi nguoi ta s& dao cdt 1én va ria sach
xuong véi rugi cao d9, sau do6 cho vao mot cai ham gb va giir lai &
Ling Ong dé thd. Co nhiéu chd dat dai hiém hoi nén nguoi ta dém
xuong dot di, vi néu Ca Ong li thudng xuyén thi s& tao ra rat nhiéu cot
méi dé giwr lai. Cac truyén théng va phong tuc co ban tuy thudc vao
ting vung va dac blet cling tuy vao ving dat cua khu vuc lang. O Hoi
An ngay nay, dan s6 ngay mét ting, nhat 1a luong khach du lich ciing
tang cao, thanh ra ngudi ta xir dung dat dé xay nha va cac khu nghi mat
& ven bién. Tac nhién cac ling phai doi di dén nhiing noi it phu hop
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hon va xa bién hon, nhidu Lang phai xay rat nho vi dat hep. Phan 16n
nguoi dan danh ca di lam khi ém gidé thuan nudc, nhung ho ciling theo
mot thoi khoa biéu am lich va ho di danh cé trong chu ky cua thang do.
Tir ngay 20 am lich va ngay 10 thi ho ra khoi, tir ngay 1 dén ngay 9 thi
ho danh ¢ gan bién hon, lic trdi tring khoang mdng 10 dén 20 moi
thang thi ho khong ra khoi. Cé nhiéu nguoi trudc khi di danh ca ho
thuong dén Lang Ong dé thip huwong, vai va ciu mong s& duoc phu ho
dé gap may mén, ho luén lun mang theo mot it 18 vat dé cing bién va
cling tau thuyén. Con nhiéu ving ho ¢6 quan diém khac nhau khi ho v&
cap mét & trude thuyén, mot sb cho rang cap mat thuyen s€ dinh huorng
cho ho dén chd co ca va mot s6 1n6i rang cap mat 1a dé cac vi than vui
long. Truyén thdng tin vé ca ong la mot phong tuc dan gian hau nhu
trong ca nudc. Sy khac nhau cta nhung ngay 1€, ngay cung la tuy thudc
vao ting ving. Thudng thuong thi 18 ciing chi mat mot ngay, va ¢ nim
ngudi ta to chire linh dinh hon, va kéo dai dén ba ngay, trong dé ho
cung va sau d6 ho rudc doan vé hat ho, vi du nhu; hat bo, hat dan ca.
Trong thon néu c6 ai d6 gia nhat ma c6 nhiéu kinh nghiém va dugc
nhiéu ngudi kinh trong, thi dugc bau lam chii ta ciia budi cung. Nhung
mdt didu quan trong 13, ngudi d6 phai hop tudi véi nim ma ho cing vi
du néu nhu 14 nim con méo thi nguoi kia phai 1a tudi cho hop véi nam
d6, néu khong thi phai thay cho ngudi khac. Trong 1& ctiing ludn luén ho
s& doc bai van té Ong ngu trudce, va sau do6 ho lan lugc kéu tén nhiing vi
than mot, ba vi than & dudi nude, trén troi duge doc trude va sau do s&
dén nhiing than linh khac va cac thin ca vv. Thirc an dé cing, va cac dd
cing khac duoc bay ra trong 1& ciing, ho thip huong dé moi cac chu
than dén hudng, nhitng gi ma con ngudi dd c6 long thanh va mong rang
cac chu than ching cho 1ong thanh cua ngu déan.

Chinh Quyén va nhimng ngudi dia phuong

Trong thoi Chu tich HO Chi Minh, Ong thuong goi thu dén ngu dan
lang c4 hang nim, ngay 15 thang 1, d&é ca ngoi nghé danh ca truyén
thong cua ngu dan. Thoi Pang cong san cai tri dét nuoc trong thoi
chién tranh, ho dd c6 quan niém x4u vé ton gido. Va da cam hét nhung
gl ¢6 lién quan dén ton gido. Két qua thi nhimg ling, chua, dlnh déu
dugc tra lai va sau nay bi pha di. Khong cho tin ngudng 1a ho mudn dan
phai cht y vé Pang va nhiing t6 chirc trong nudc hon, thay vi bo thoi
gian dé tin nhimg gi khong c6. Mt long tin cua ton gido kéo dai dén
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nam 1992 va ndm d6 di ra luat quyén dan chu tu do tin ngudng, nhung
van con trong pham vi giéi han. Trong subt nhiéu nim tlep dién thi
ngudi dan van tin ngudng, tin 1a linh thiéng vao nhitng than linh va
nhiéu dao khac nhau. Cho dén nam 2006 c6 mot tong bi thu trong nude
da vé huu, Trén Phuong, Ong dd néi chuyén trong mot cudc trao ddi
16n & Ha Noi Ve long tin ngudng va tam linh cua con nguoi. Trong do
6ng di néu ra rang tit ca moi nguoi pha1 ton trong long tin cua minh
hay la khong tin vao ton giao nio. Diéu d6 da nhu mot cude cach mang
ma nhiéu can bd dang di khong theo dao ciing nhiing quan diém vé tin
ngudng va sau d6 ton gido va Pang da cong nhan lién két. Sau 1an nay
thi cac nha t6 chirc vin hoa da néu ra hau nhu trong ca nudc, va di néu
ra nhiém vy dé gitr lai nhing truyén thong ton gido nhu moi nguoi da
sung kinh. O Hbi An ban diéu hanh va bao vé di tich di san lam viéc
manh dé bao vé cac truyén thong dan gian khac nhau. Hoi An thi ciing
c6 phan phat trién truyén thong dan gian cia ngu dan ciing dugc ndi
dén, diéu do6 c6 nghia 1a nhitng ngu dan c6 thé c6 thém kinh phi dé c6
thé dong goép phan nho trong nhiéu 1& cliing va da cho thay rit nhiéu
khach du lich dugc dé y dén. Nghé néng ¢ viét nam thi ho sé)ng rat khac
nghé danh ca, hau nhu nha 1nong ho khong biét gi den tmyen thong
cung 6ng ngu, ho chi cau than linh sao cho dat duoc tot dé trong trot.
Nhiéu nguoi cho rang, néu c6 nhan cach sai 1dm méi cung, nhung
nhiing nguoi tin dao phat va thanh tam, ho ton trong cac quan niém tin
ngudng khac. Nhitng ngu dan cho ring truyén thong dé chi 1a mot 1ong
tin ciia con ngudi chur khong phai la mot ton gido boi vi phong tuc nay
da gan lién sau voi ho va da c6 tir thoi 0 tién cia ho. Nhimg nguoi
khac cho rang tin & ca Ong la mot ton gido boi vi truyen thong 46 di co
nghia rat 16n trong doi sdng cua timg ngu dan. Néu chon 1am nghé ca
ma khong ton trong ca ong thi khdng co lgi. Ngay nay nhiing ngu dan
da khong bo long thanh kinh cua minh dbi v6i ca Ong, nhung c6 mot
diéu ma thinh thoang xay ra van dé 1a nguoi danh c4 mua nhitng hinh
gidy nguoi Thé dé cing Mau Ma hoic 1én dong bong dé kéu goi cac
than linh va nhung hén ma khac vé, nhiéu hoat dong khong hop phép,
ca nguoi ban 13n ngudi mua bi phat, vi cho ring d6 1a mé tin di doan
(cudng tin), diéu d6 trai voi lut, nhung ngu dan néi ho khong cé su lya
chon nao khac vi ho phai c¢6 nhitng hinh nguoi d6 dé gitp nguoi cta ho.

83



Két luan

Truyén thong ciia Ca Ong di cho thay nhiing quan niém, biéu twong vé
tin ngudng va tuong trung cia mot phan dong cua ngudi theo, di 1ap
nén nhiéu vin hoa & viét nam ddi v6i nhiéu nguoi theo dao. Ca Ong
nghia trang khong phai 1a cai gi d6 dé binh luan lai vé ca voi ¢ bién
phia nam Trung Qudc, ma Ia cung lac nd 13 mot dong vat co v theo
tiéng latin thi n6 goi la Cetaceans. Tai sao lai hai Cetaceans 1a nhan vét
chinh trong truyén thdng nay, diéu d6 chwa chimg minh dugc. N6 c6
diéu song song voi Harverys, ong n01 khong phai co Manu va tabu ma
con 1y thuyét vé nhu:ng smg vat sdng va dong vat song la con nguoi.
Mana va tabu c6 thé gibng Ying va Yang & Trung Qudc ma sau niy
cling co & viét nam. Tiép theo ¥ nghi vé moi sy song la con ngudi la
diéu da dugc cong nhan cta nguoi ngu dan nhung chinh 1a duy tim.
Truyén thong ca éng ciing c6 thé co g cua dao hindui trude day, boi
vi nguoi ta noi ring ngudi Khmere va ngudi Cambochia ciing tin ca
Ong va ho 1a ngudn gdc ctia van hoa Cham. Khoa hoc cho thdy nguoi
Cham pa ton thd vi Shiva, néu c6 thé bién hoa c6 1& ca Ong c6 nhiéu
diém gidng vi than d6. L& cung ca Ong 1a nhu 1& cau an ciu loc, cau
cho mdt nam d6 binh yén va danh dugc nhiéu ca. Tiép theo, tom lai Ca
ong trong doi sdng hién tai hay doi sau cai chét, Ong da luu lai truyén
thong va truyén ké. Ong dd dua nhitng linh hon lang bang khong noi
nuong tua va dat lién, ong da chién ddu véi cai ac dé bao vé nhiing linh
hdn bj that lac ngoai bién khoi boi ca ma than ¢ dudi nude. Nguoi ngu
dan cho truyén thdng nay 1a mot t6n gido va ciing 1a mot phai. Sy hiéu
16 nghia 1a phan 16n giéng nhau, truyén thong c4 6ng thi ciing cta hai,
vi du nhu chir cult — phdi hay nhom, c6 trong xa hoi ching ta ngay nay
c6 cai gi d6 thuong gin lién voi ma t6i s& bao thu dé binh ludn 1a truyén
théng ca Ong 1a mot gido. Nha nude ngay nay da nhiéu it cho 1a hop
phdp v6i truyén thong va sau d6 1a moi de doa, nhu ti thiy dugc khong
phai 1a chinh quyén ma la khach du lich, ngay modi ting thi sy doi hoi
ché & cang cao, sy thod méan dap ing nhu cau ngay cang lon, nén nhiéu
bai bién da xdy dung 1én cic nha nghi mat rong va ling Ong thi ngay
mot thua di, bén canh do, hu hai méi truong 1a méi de doa cua ton giao
nay, cung nhu ngudi ta sin bin ca voi & cac nén van hoa khac. Gia tri
ciia Ca Ong dbi V01 ngu dan khong co gi co the thay thé duoc, Ca Ong
da gioi thiéu la gbc ctia doi sdng, co nghia, niém tin trong doi sdng hién
tai va doi sdng sau céi chét.
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Interview with a male neighbour, custodian at the Hotel Victoria in

Cam An 061031
Interview(s) with Xinh, a saleswoman, Ctra Dai 061106, 061113
Interview with a male guide at the Thai Hoa Resort in Mui Ne 061007
Interview with Tony, Hotel Manager on Phi1 Quoc Island 061208
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Thrower, James. 1999. Religion — The Classical Theories. Edinburgh:

_ Edinburgh University Press.

Tran Van An. 2005. Di san — Van hoa van nghé dan gian Hoi An. Hoi An:
Trung Tam Quan Ly Bao Ton Di Tich Hoi An.

Wilkinson, Philip & Douglas Charing. 2004. Encyclopaedia of Religion.
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Electronic Sources

Authorities

https://www.cia.gov/cia/publications/factbook/geos/vm.html 061227
http://www.viethamembassy-
usa.org/learn_about vietnam/index.php?path%5B0%5D=culture&path%5
B1%5D=beliefs_and_religions&print=yes 061227
http://www.danang.gov.vn/home/view.asp?id=84&id_theloai=954&id _tin=88
43 061228

Education

http://www.scu.edu.au/schools/gem/ar/arp/grounded.html 060920, 15:15
www.askoxford.com 060922

Organizations

www.iucnredlist.org 070121
http://www.freedomhouse.org/religion/country/vietnam/Ordinance%200n%20
Religion.pdf 061228
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Travel Information Sites

http://www.hoiantourist.com/hoianbeachresort/english/excursion.html 060509

http://www.muinebeach.net/vanthuytu.htm 060915

www.haivenu-vietnam.com/vietnam 060412

http://www.igougo.com/travelcontent/JournalEntryFreeForm.aspx?ReviewID=
1224186 061217

Others

http://www.quotationspage.com/quote/24228.html 070122

http://www.voanews.com/english/2006-12-21-voa57.cfm 070115 13.33

http://www.queme.net/eng/e-docs_detail.php?numb=331 070116 18.12

http://www.arbec.com.my/marinemammal/speciesintro.php 070121

http://www.vlast.net/forum/default.aspx?q=t&idf=8 &idt=104751&sp=722172
8070102

http://www.wikipedia.org 070309 15.49

Please Note: The map on p. iv is borrowed from The World Fact
Book, which is prepared by the Central Intelligence Agency.

https://www.cia.gov/cia/publications/factbook/docs/contributor_copyright.html
070319
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